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1948 or 1967? How Palestinian voices construct, imagine and narrate their 
cause 
 
 
 
  
My name is Palestine. The olive tree.  
Arabic Graffiti by artist El-seed (El.seed, 2010) 
 
 
“Watani lais haqiba wa ana lastu musafir” 
“My homeland is not a suitcase and I am not a traveller” 
 
 
“Watani haqiba”   
“My homeland is a suitcase” 
 
Mahmoud Darwish 
From the documentary Mahmoud Darwish: Et la Terre comme la Langue (1997) by Simon 
Bitton. (My translation). 
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Abstract 
 
 
This thesis examines the cultural production of Palestinian thinkers and politicians regarding their 
cause. Through this examination, the main focus is to investigate what year 1948 or 1967, they 
regard as “beginning” for their cause. By the use of different theories such as nationalism as 
constructivism, the thesis examines how the Palestinian thinkers and politicians construct 
nationalist claims. By the help of Anderson’s “imagined political communities”, the thesis 
examines how Palestinian thinkers assist their nation to imagine fellow-members. Moreover, the 
thinkers and politicians’ narration of their nation is also investigated by the use of Bernard’s 
theorization of national narration. Here the thinkers and politicians’ texts can be seen as a will to 
narrate their nation. Furthermore, since Palestine is still colonized, a utilization of Chatterjee’s 
approach to anti-colonial nationalism is deployed in order show how through cultural production, 
Palestinians thinkers and politicians can be seen as showing cultural resistance to the colonial 
power.  
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Acronyms  
 
Internally Displaced Persons: IDPs 
West Bank and Gaza: WB-Gaza 
The Palestinian Liberation Organization: PLO 
The Palestinian Authority: PA 
The United Nations: UN 
The United Nations General Assembly: UNGA 
The United Nations Security Council: UNSC 
The Palestinian National Council: PNC 
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Introduction	  
 
When discussing Palestine and Israel, the predominant discourses of the “peace process” take the 
year 1967 as a starting point, as it relies on the UN resolution 2421 that stipulates Israel to 
withdraw from Arab lands it occupied in 1967. In doing so, the peace process discourses do not 
take into account the complexity of the Palestinian cause, as they neglect 1948, which “is the year 
of the Palestine Nakba (Catastrophe)” (Masalha, 2012: 1. Pappé, 2006: xvii. Nassar, 2001). 
Israeli2 historian Ilan Pappé argues that the peace process has offered Palestinians very little in 
formulating its agenda – they have become  “negative actors”, disempowered and weakened 
(Pappé, 2012). Turning Palestinians into “negative actors” excludes them from finding a viable 
solution to their cause. The Palestinian nation whose majority lives in the diaspora follows 
attentively their homeland’s situation. From the exile countries, strong Palestinian voices have 
emerged and struggled vigorously for their cause. One of the most important of these voices 
belongs to Edward Said. Said has tirelessly attempted to narrate the history of the “Palestinian 
experience” (Said, 1979: xxxv) for a Western audience (ibid: xli). He has been keen to revive the 
image of lost Palestinian geography through his works. One can also think of the Palestinian 
historian Nur Masalha who has determinedly written about the Palestinian history such as the 
Palestine Nakba (2012). However, these strong voices who have attempted to construct their 
cause have been ignored; Their tremendous cultural and political works for the Palestinian cause 
have been derelict by the peace process discourses, which take 1967 as an exclusive starting point 
for discussions about Palestine and the Palestinians. 
 
Therefore, I wish in this thesis to reclaim such Palestinian strong voices. Simultaneously, I wish 
to make 1948 visible as it has been overshadowed by 1967. I do not intend to say that 1967 is not 
an important year, but when discussing the Palestinian situation, it is also imperative to consider 
the complexity of the Palestinian cause and its history. Through an examination of some works of 
these strong voices and others like them, I wish to examine which year 1948 or 1967 they have 
dealt with more decisively regarding their cause. Thus, my main objective is to examine how 
through their works, Palestinian thinkers and politicians have related to the Palestinian cause. 
This leads me to specify my research question as follows: 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  1	  See the resolution in Farasakh (2008) 2	  I specify only the nationality of Israelis and Palestinians throughout the thesis, as they are the people involved directly in the 
Israel/Palestine question. 	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Research	  question:	  
 
How do Palestinian thinkers and politicians construct, imagine and narrate 1948 or 1967 as a 
“beginning” for their cause? 
 
To answer this question I rely on some works by Palestinian thinkers and politicians. By works, I 
mean academic, literary and political texts through which I could examine the prevalent ideas the 
thinkers and politicians represent according to the construction, imagination and narration of 
1948 or 1967 as a “beginning” for the Palestinian cause. In this thesis, texts include for instance, 
books, speeches, documentaries, and lectures. I am purely interested in looking at the texts 
themselves. I am not interested in examining the impact of the representation of the Palestinian 
thinkers’ and politicians’ ideas in Palestinian society. 
 
Working	  questions:	  	  	  
1- When do the Palestinian thinkers and politicians regard 1948 as a “beginning” for their 
cause? 
2- When do Palestinian thinkers and politicians regard the year 1967 as a “beginning” for 
their cause?  
3- What national features/elements do Palestinian thinkers and politicians construct, imagine 
and narrate when they regard 1948 or 1967 as a “beginning” for their cause?  
4- Whose Palestinian thinkers and politicians’ works to choose, and why?  
5- How can one understand the cultural production of Palestinian thinkers and politicians in 
light of the fact that Palestine is still colonized and its cultural production can be seen as 
an anti-colonial resistance? And how can Palestinian thinkers’ and politicians’ role be 
understood? 
6- How is the term “beginning” constructed? 
 
Elaboration	  on	  the	  research	  question	  
 
The term “beginning” is inspired by Said’s work Beginnings-intention and method (1975). This 
work is Said’s first intellectual “collateral response” to the 1967 war (Bollas in Said, 2003: 4, 5). 
While living in New York, he was “emotionally reclaimed by the Arab world in general and in 
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Palestine in particular”. (Said, 1994: I). He experienced the war’s severe political, cultural and 
military damage it created (ibid). It shook him and made him adapt a new line of thought (Bollas 
in Said, 2003: 4, 5). 
 
Said’s “beginnings” is of a particular pertinence to my research question, because I seek to 
examine which “beginning” 1948 or 1967 has been more decisive for Palestinian thinkers and 
politicians regarding their cause. I follow Said by believing that it is imperative to locate a 
“beginning” when the files seem confusing, because it allows us to study a reality that needs to be 
addressed (Said, 1975: 50). The fact that peace process discourses take 1967 as a “beginning” can 
be seen as a confusing reality, which needs to be examined. Thus, examining 1948 also as a 
“beginning” would be necessary.  
 
By Palestinian thinkers and politicians, I refer to four figures. They include: Three thinkers, the 
poet Mahmoud Darwish, the academic and intellectual Edward Said and the historian Nur 
Masalha. One politician: Yasser Arafat. The works I have selected to analyse in order to examine 
where they may find a “beginning” for their cause are (an elaboration of these sources and the 
relevance of the figures to the thesis can be found in the chapter on methodology):  
 The Question of Palestine (1979) by Said. One of Said’s purposes of this book is to retell the 
story of the events in historical Palestine, which contradicts the pro-Israeli version (Kennedy, 
2000: 52). He writes about the Palestinian history, religious diversity, different civilizations and 
cultural heritage, among others (Said, 1979:8-10). This work is relevant for my research question 
as it sees the Palestinian history with its historical continuity, where one can see history as a 
national feature. 
The Palestine Nakba (2012) by Masalha. Masalha amplifies 1948 and its importance for the 
Palestinian history (and oral history), memory and identity (Masalha, 2012: 206 - 222). I use also 
a lecture by Masalha given at Birzeit University in Palestine (Masalha: 2014). Here he focuses on 
Palestinian history and memory. 
Mahmoud Darwish: Et la Terre come la Langue (1997) by Simon Bitton is a documentary film 
about the poet Mahmoud Darwish. Darwish recites different poetic verses from different 
collections, where he makes comments all through the film. He highlights the “poetic narrative of 
his and his people’s exile” (Karkar, 2013) of 1948.  
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Arafat’s speeches include his speech at the United Nations (UN) in 1974, when he appeared for 
the first time in front of the UN (Neff, 1994). The second is his speech at the UN in 1988. 
Throughout these speeches, one can understand, among others, how Arafat constructs claims for 
self-determination and right of return based on UN resolution 194 in 1948 (Arafat, 1988).  
 
The terms “construct”, “imagine” and “narrate” are inspired from the theories I use to analyse the 
works selected by Palestinian thinkers and politicians. Accordingly, I examine how through 
nationalist claims (Calhoun, 1997: 5), Palestinian thinkers and politicians construct 1948 or 1967 
as a “beginning” for their cause. Through historian and professor in international studies Benedict 
Anderson’s Imagined Communities (1983), I seek to examine how Palestinian thinkers and 
politicians imagine their lost geography in 1948. Through Anna Bernard’s - lecturer in English 
and Comparative Literature - work Rhetorics of Belonging - Nation, Narration, and 
Israel/Palestine (2013), I attempt to show how through political and literary texts the Palestinian 
nation can be narrated.  In her words: “Palestinian (writers) (..) know that they are expected (..) to 
‘narrate’ the nation for their domestic and international readerships” (Bernard, 2013: 26). 
 
 The term “ Palestinian cause” refers to the fact that there is a question concerning the Palestinian 
nation that has not been solved. The Palestinian struggle has emerged because of the struggle 
over Palestine (Ayoub, 2007).3 Said identifies this question as having three dimensions: being “a 
matter apart from all the others and must be dealt with apart”, having “a long-standing (..) 
intractable and insistent problem such as the question of rights”, and the suggestion that the status 
of the people included in this question is uncertain and questionable (Said, 1979: 4).  
Through subaltern historian Partha Chatterjee’s theorization on anti-colonial resistance through 
cultural production, I use theoretical concepts such as “cultural sovereignty” (Chatterjee, 1993:6) 
in order to examine how Palestinian thinkers and politicians can declare their sovereignty when 
producing their works. Further, I explore which role the Palestinian thinkers and politicians might 
have been performing as being positioned as “nationalist elite” (ibid: 35). 
The	  Structure	  of	  the	  thesis	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  3	  The Palestinian writer Emil Touma expounds that the Palestinian cause emerged due to the struggle among three powers: 
British imperialism, the Zionist movement and the Arab national movement (Ayoub, 2007.) when the Ottoman Empire started to 
weaken.	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Chapter 1: Historical Background. 
This chapter offers a background of the Palestinian nationalism throughout the twentieth century, 
starting with Palestinian national reaction to the Zionist colonial project in Palestine, when 
Palestine was under the British mandate. I give also a background to the events of the years 1948 
and 1967.  Further, I mention the most influential Palestinian national movements. 
 
Chapter 2: Methodology. 
Here I attempt to answer the working question: Whose Palestinian thinkers and politicians’ works 
to choose, and why? And what theories can be applied? This chapter offers the sources I have 
selected to analyse in this thesis. I discuss the importance of the four Palestinian thinkers and 
politicians I have chosen (Said, Masalha, Darwish and Arafat). I discuss the limitation of the 
sources. Moreover, I offer a delimitation of the theory and explain the role of the theory in 
answering the research question. 
 
Chapter 4: Theory. 
 
This chapter affords the theoretical framework of the thesis. Theories are chosen in relation to the 
understanding of the term “nation” as idea or a category, which can be “constructed”, “imagined” 
and “narrated”. Further, theories on anti-colonial cultural resistance are also explained here. This 
would help answering the research question of how Palestinian thinkers and politicians construct, 
imagine and narrate 1948 or 1967 as a “beginning” for their cause. 
 
Chapter 5: Analysis. 
 
In this chapter I analyse different academic, literary and political texts by Palestinian thinkers and 
politicians, where I show which year 1948 or 1967 they construct, imagine and narrate as a 
“beginning” for their cause. I attempt here to answer the overall working question: What national 
features do Palestinian thinkers and politicians construct, imagine and narrate when they regard 
1948 or 1967 as a “beginning” for their cause. I point out which features can be seen as 
characterising the Palestinian nation, therefor I seek to answer these questions: How do 
Palestinian thinkers and politicians imagine the lost geography of 1948? How Palestinian thinkers 
and politicians construct the Palestinian collective identity, which is based on 1948? How do 
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Palestinian thinkers and politicians produce historiography taking in regard to the Palestinian 
nation’s history and the oral history of 1948? How do Palestinian thinkers and politicians 
construct and narrate their Palestinian demands of right of self-determination, right of return 
based on UN resolution 194 in 1948, and the establishment of a democratic state? What 
“beginning” do they take identity relating these demands: Is it 1948 or 1967?  
 
Chapter 6: Discussion. 
 
In this chapter I discuss a number of related themes, which have sprung from the thesis. The 
themes are addressed in accordance to their importance to 1948 and 1967.  The discussion 
attempts to answer questions such as: What “beginnings” do 1948 or 1967 stand for and what 
impact these “beginnings” have on the Palestinian cause? What other identities one can identify 
besides the Palestinian collective identity of 1948? What kind of rights self-determination and 
right of return are? What is the relationship between citizenship and the dispersion of 
Palestinians? 
 
Conclusion. 
 
Here I conclude how the research question of this thesis has been answered.  
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Chapter	  1:	  Historical	  Background	  	  	  
The purpose of this chapter is to give a historical background to Palestinian nationalism which 
would enable us understand the historical continuity of the construction of the Palestinian cause. 
This chapter will shed light on the context of the Palestinian nationalism in the twentieth century, 
in this way, I give a background to why and how Palestinian thinkers and politicians construct, 
imagine and narrate 1948 or 1967 as a “beginning” to their cause. 
 
In this chapter, I begin with the presentation of historical background to how Palestinians have 
constituted their cause. With this in mind, I elaborate on certain events that highlight Palestinian 
nationalism. Firstly, I focus on Palestinian nationalism under the British Mandate and the Zionist 
movement. I highlight two points: the mobilization of Palestinian nationalism in 1920s and 1930s 
and the 1936-39 revolt. Secondly, I discuss briefly the Palestine Nakba – Catastrophe of 1948 and 
the Naksa - Calamity of 1967. Thirdly, I focus on three prevalent Palestinian national 
movements, which emerged as a reaction to the Zionist colonization of Palestine in 1948. 
Palestinian	  nationalism	  under	  the	  British	  Mandate	  and	  Zionism	  	  	  
The Palestinian historian Rashid Khalidi argues that the “modern Palestinian nationalism was 
rooted in long-standing attitudes of concern for (...) Palestine as a sacred entity which were a 
response to perceived external threats” (1997: 30). Accordingly, the British incursion and Zionist 
repression are merely recent examples of these threats (Ibid.). 
It was under the British Mandate that the Palestinian national consciousness crystallized (Nassar, 
2001). This crystallization came as a reaction to the encounter with the Zionist colonial project 
(Nassar, 2001. Said, 1979: xxxv), whose implementation began on the ground with the arrival of 
“the first wave of Zionist colonialists” to “the Palestinian shores in the early 1880s” (Said, 1979: 
xxxv). Eventually, in 1920 Palestinian nationalism had become a genuine national movement that 
encompassed all Palestinians (Muslih, 1988; 224).  
Mobilization	  of	  Palestinian	  Nationalism	  in	  1920s	  and	  1930s	  	  
All segments of society were engaged in the opposition to Zionism including urban, educated 
political activists and peasants (Khalidi, 1997: 154). For instance, in 1921 a Muslim-Christian 
delegation went to London to put forth a number of national demands such as, the formation of a 
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national government encompassing all religions; the renouncement of the establishment of a 
Jewish home in Palestine; and the termination of Jewish immigration (to the region) (Quandt, 
Jabber, Lessch, 1973: 16).  But these demands were not met (Ibid: 20, 21) and furthermore, 
peaceful resistance such as sending petitions and holding demonstrations showing the 
dissatisfaction against the Balfour Declaration4 and the desire for independence did not bear fruit 
(ibid: 26). Radicalization came as a reaction to this dissatisfaction and took the form of attacks 
against Jewish communities (ibid: 30). However, political mobilization continued and people 
insisted on their national demands for independence and a democratic government (Ibid:  31).  
This political mobilization culminated in the revolt of 1936-39. 
The	  Revolt	  of	  1936-­‐1939	  	  	  
It was a grassroots movement that sparked the revolt rather than the traditional political leaders 
(Khalidi, 1997: 26-27). Religious, local and family loyalties were a great strength to the revolt, 
but the lack of organization at the national level, the divisions in terms of urban-rural class and 
family spouted on the Palestinian front (Ibid.). The revolt reached its zenith in 1938, spreading 
across the entire Palestinian territory, and penetrating all cities (Quandt, Jabber, Lesch, 1973: 38). 
In the 1930s paramilitary operations were considered by a few Palestinians in order to counter 
Zionism and draw attention to Arab grievances (Ibid: 33).   
 
Britain repressed fiercely the revolt in late 1938 both politically and militarily (Khalid, 1997: 27). 
It increased its troop presence in Palestine, as well as arrested and deported people, demolished 
houses and issued fines, among other measures (Quandt, Jabber, Lesch, 1973: 38, 40). All this led 
to a paralysation of the Palestinian community, which remained without leadership (Ibid: 40) 
Finally, the revolt lost momentum upon Britain’s issuance of the White Papers.5  The crucial 
defeat of this revolt had weakened the Palestinians (Khalid, 1997, 27); it was their “desperate 
final post-World War II struggle with the Zionist movement to retain control of some part of 
what they passionately believed was their country” (Ibid.). No concrete plans were made to 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
4 Balfour Declaration in 1917 promised Zionists to establish a “national home” in Palestine (Quandt, Jabber, Lesch, 
1973:40). Lord Balfour, British Foreign Secretary, noted in 1919 that “the Four powers are committed to Zionism” 
and  “ (..) in Palestine we do not propose even to go through consulting the wishes of the present inhabitants of the 
country (..)..” (Ibid. 9).  
5 They enshrined that Palestinians would gain independence in ten years and that they have to accept Jewish 
immigration with five-year quota and restricts on land-purchase will be introduced (Quandt, Jabber, Lesch, 1973: 40) 
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oppose the United Nations Special Committee’s recommendation of partition in September 1947, 
and consequently the UN General Assembly (UNGA) 6 supported partition the same year 
(Quandt, Jabber, Lesch, 1973: 41). In the meantime, the Jewish community had mobilized by 
1939 and was a potent force to reckon with (ibid: 40).  
The	  Nakba	  1948	  and	  the	  Naksa	  1967	  	  	  
The year 1948 marks, as discussed by Palestinian historian Nur Masalha in his book Expulsion of 
the Palestinians (1992), the transfer of Palestinians from their land (Masalha, 1992: 210). 1948 
marks the dispossession and uprooting of most Palestinians, who lost their homes (Karmi, 2007: 
17. Masalha, 2012: 1).	  Pappé argues about ethnic cleansing in his work The Ethnic Cleansing of 
Palestine (2006). In 1948, over 800,000 indigenous Palestinians (Said, 1994: xxxvii) were 
uprooted from their homes and became refugees (Khalidi, 1997: 21). Their number stands at 
around six millions today (al-awda, 2012. Afsc, 2015). More than 400 villages were destroyed as 
a result of the Nakba (Said, 1994: xxxvii). A number of atrocities perpetrated by Zionist militias, 
such as massacres and rape have been documented (Shavit interviewing Morris, 2004). The 
Nakba also marks the loss of 78 per cent of Palestine (Matar, 2011: 12. Gassner, 2007). On the 
other hand, the Naksa of 1967 marks the loss of the rest of the land and 200,000 more 
Palestinians were displaced (. Masalha, 1992: 209). These refugees and their descendants number 
about 834,000 today (al-awda, 2012). Internal colonization and Judaisation started in 1948 and 
continued in 1967 (Masalha, 2012: 38). The role of the Israel’s constitution in Palestine has been 
defined by some Palestinian, Israeli and other scholars as a “pure settlement colony” (Bernard, 
2013: 14, quoting Piterberg, 2008: xii) – a settler colonial project, which is still ongoing (Collins, 
2012: 2). 
 
It is germane to mention that 1948 refers also to the 1948 war and the establishment of Israel, 
while 1967 refers to the Six Day War (Farasakh, 2008). But Pappé has attempted to replace the 
paradigm of debating 1948 as war by the paradigm of ethnic cleansing (Pappé, 2006: xvi). He 
writes that the Arab states sent a small army “ to try, in vain, to prevent the ethnic cleansing” 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
6 The UN resolution 181 in 1947 enshrined the partition of Palestine with 55% for a Jewish state and 45% for a 
Palestinian state. However, on its declaration of state in 1948, Israel had colonized 78% Palestinian land (Gassner, 
2007). 	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(ibid) in Palestine in 1948. He also argues how the Six Day War was planned in the course of the 
preceding four years. He mentions that a strategy was presented by the Israeli Chief of the 
General Staff “ to the army on 1 May 1963 and was meant to prepare the army for the need to run 
the West Bank as an occupied military area” (Pappé, 2013: 342).  
As a result of the Nakba, Palestinian political and social leadership were dispersed (Khalidi, 
1997: 21). The political structure of this leadership was crushed; creating a vacuum that remained 
for over a decade and a half (Ibid.). The consequences of the Nakba to the Palestinian national 
consciousness were devastating (Nassar, 2001). Many Palestinians had become refugees, the 
social structure of society had been dismantled (ibid). Those who remained in Palestine were 
transformed into groups who lived in the margins, as their population centres had been destroyed 
(ibid.). As for Palestinians living in the West Bank and East Jerusalem, they grew up with the 
sense of being Jordanian (ibid.) as a result of territorial shifts. 
 
The Palestinian population is estimated today at 10.7 million worldwide, 70% are diasporic (al-
awda, 2012). 
Palestinian	  National	  Movements	  since	  1948	  
 
In this section I discuss solely the most prominent Palestinian national movements since 1948. I 
have relied on research by historian Helga Baumgarten, who identifies these movements and 
discusses them as follows:  
 
There have been three main phases of Palestinian nationalism since 1948: Arab nationalism 
represented by the Movement of Arab Nationalists (MAN), from the 1950s to the mid-1960s; 
Palestinian nationalism represented by Fatah, from 1967 to the late 1980s; and Hamas 
representing religious nationalism, from the 1990s until now (Baumgarten, 2005: 25, 27). Each 
movement emerged due to the failure of the preceding one in achieving Palestinian goals (ibid: 
25-26). All reflect overall ideologies and trends in the Arab world at large but differ, among each 
other, in terms of ideologies and strategies and to some extent goals (Ibid.). Organizationally, 
Fatah replaced MAN and Hamas emerged as a rival of Fatah but did not replace it. All 
movements still coexist (MAN is represented by the Democratic Front (DFLP) and the Popular 
Front for the Liberation of Palestine (PFLP) (Baumgarten, 2005: 26- 27). During this period, 
Fatah has remained more dominant than Hamas, which has became a competitor as its supporting 
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has been growing (ibid: 26). In what follows I offer a brief description of each movement and 
their ideologies.  
Profile	  of	  the	  Palestinian	  national	  movements	  	  
 
The Movement of Arab Nationalists (MAN) is a reflection of pan-Arabism (Baumgarten, 2005: 
26. Khalidi, 1997: 182). MAN was established in Beirut by Palestinian and Arab students. Its 
founders came from across the Arab world and belonged to middle and upper classes 
(Baumgarten, 2005: 27). MAN was the predominant Palestinian movement during the 1950s to 
the mid-1960s (ibid: 26), and it was focused on the Palestinian cause (ibid: 28. Khalid, 
1997:182). Whereas, Fatah is the Movement of the Liberation of Palestine (Baumgarten, 2005: 
31 -32). It was established in Kuwait in 1957 by Palestinian activists (Ghanem, 2013: 16) with 
Yasser Arafat as its elected first chairman (ibid). Notably, its founders and members belonged to 
the lower middle-class; many were from Palestine’s coastal region and became refugees in Gaza. 
They studied in Cairo universities (Baumgarten, 2005: 31 -32). Furthermore, Hamas, the 
movement of the Islamic resistance (Baumgarten, 2005: 37) was established in Gaza in 1987 
(Ibid.). Its founders and leadership are comprised mostly of lower- and middle-class university 
graduate refugees (and their descendants), who come from the coast of historic Palestine (ibid). 
Only a small number are from Gaza (ibid: 38). 
Ideology	  	  
MAN’s ideology can be summarized in the slogan “Arab unity is the way to liberate Palestine,” 
(Baumgarten, 2005: 31-32. Khalidi, 1997: 182). From this, it’s clear that 1948 acts as a decisive 
date. However, due to political developments, MAN undertook an ideological shift, where the 
liberation of Palestine seemed to have lost its priority (Baumgarten, 2005: 29). In the end, it 
failed to achieve its objectives; Arab unity appeared to be beyond reality, as Israel would become 
increasingly powerful. Moreover, in the 1960s MAN was competing with new Palestinian activist 
movements, such as Fatah (Baumgarten, 2005: 30. Khalidi, 1997: 183). Fatah’s slogan was the 
opposite of MAN’s: “The liberation of Palestine is the way to Arab unity” (Baumgarthen, 2005: 
30). It was based on the premise that Palestine would be liberated by Palestinian action (Quandt, 
Jabber, Lesch, 1973: 50). Fatah’s objective was to encourage the Palestinian refugees of 1948 to 
revolt and take up a struggle in order to liberate their homeland (Baumgarten, 2005: 34). It aimed 
to transform them from despised refugees into honoured revolutionaries (ibid). The June War of 
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1967 was crucial to Fatah because it performed heroically as a clandestine organization, whereas 
the other Arab countries were defeated by Israel (Quandt, Jabber, Lesch, 1973: 2-3, 50). Armed 
struggle became Fatah’s founding doctrine (Baumgarten, 2005: 37). But, in the early 1970s, 
Fatah realized that it was impossible to liberate pre-1967, due to the political changes in the area 
and the war of 1973 (Ibid.). Thus, one can deduce that both 1948 and 1967 have been important 
events for Fatah.  
 
As for Hamas, while its “formative event” was the Nakba in 1948, its “foundational event” was 
the occupation in 1967 (Baumgarten: 2005: 37). Hamas praised the intifada of 1987 as 
unquestionable rejection of the occupation (Ibid: 37, 39). Its creation was a reaction to Fatah’s 
peace negotiations. In fact, Hamas’s catchword was resistance, not liberation as was the case for 
both MAN and Fatah (Ibid.). Furthermore, like MAN in the 1950s and Fatah in the 1960s, Hamas 
does not believe that conferences can achieve justice, and it insists on total liberation in order  “to 
raise the banner of God over every inch of Palestine “ (Baumgarten, 2005: 39). Regardless of its 
Islamic ideology, like the other movements, Hamas calls on its followers to “free Palestine “, thus 
indicating its essential nationalism (ibid). Furthermore, Hamas declared that it would accept a 
Palestinian state “on any part of Palestine” i.e. within 1967 borders. This is in apposition to 
Hamas’ declared aim to establish a state “from the (Jordan) river to the (Mediterranean) sea” 
(Haaretz Service, 2011).   
 
One can conclude that 1948 has been the “formative catastrophe” for all the three above-
mentioned national movements: MAN, Fatah and Hamas (Baumgarten, 2005: 37). They all had 
the same starting point: the liberation of all of historical Palestine (ibid: 43). Because of Israel’s 
overwhelming power, all (with MAN in the guise of its successor organizations; PFLP and 
DFLP) scaled back their “objective from a Palestinian state in all of historical Palestine to a 
Palestinian state alongside Israel in the West Bank, Gaza and East Jerusalem” (Baumgarten, 
2005: 43). In other words, all three movements moved from their goal represented in ending “the 
occupation of 1948” to putting an end to the occupation of 1967 (ibid). 
 
What has been mentioned above is a description of the most dominant Palestinian national 
movements. The purpose of mentioning them is to give a background to the Palestinian 
nationalism in order to show the importance of the dates 1948 or 1967 to the national movements. 
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In this thesis, I have delimited my self only to Arafat’s speeches. As mentioned earlier Arafat was 
the chairman Fatah. 1967 made it possible that Fatah took over the PLO in 1968 (Baumgartner, 
2005: 35), which was established in 1964 (Ghanem, 2013: 18). In 1969, Arafat, who was the 
spokesman of Fatah, was chosen by the Palestinian National Council (PNC) as a chairman for the 
PLO (ibid: 19). Gradually, Fatah gained control of the ideology, structure, and policy of the PLO 
(ibid). 
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Chapter	  2:	  Methodology	  	  
 
In this chapter, I provide the methodology of analysis and the methodology of theory. 
Methodology	  of	  Analysis	  
I begin this section by discussing the delimitation of the sources. Thereafter, the relevance of the 
specified Palestinian thinkers and politicians (Said, Masalha, Darwish, Arafat). Here I include the 
importance of 1948 and 1967 to the four figures as well as I elaborate on my choice of them. 
Finally, I mention possible alternative sources that I chose not to use.  
Delimitation	  of	  sources  	  
Selected	  sources	  	  
The sources I have relied on in my analysis are mainly primary sources. I also use a documentary 
and a lecture that can both function as a primary and secondary source. These sources are divided 
into three categories: Academic texts, literary texts, and official political speeches. First, I delimit 
the academic texts to include the following works: Edward Said’s The Question of Palestine 
(1979); Nur Masalha’s The Palestine Nakba (2012) and a lecture in Arabic by Masalha at Birzeit 
University in Ramallah - Palestine in 2014. Secondly, the literary works will be delimited to 
embrace Mahmoud Darwish’s poetic verses and comments, in which I focus primarily on a 
documentary entitled: Mahmoud Darwish et la Terre, Comme la Langue (1997) by Simon Bitton. 
I have chosen a documentary on Darwish rather than Darwish’s poetry books themselves, 
because I find it more interesting and lively to hear and see Darwish reciting and commenting on 
his poetry and others making comments to his poetry. This documentary can be considered both a 
primary and secondary source. It is primary because Mahmoud Darwish himself is the main 
protagonist in the documentary and he recites his poetry from a number of his poetic works. It is 
also secondary, as I use comments by the narrator and a character participating in the 
documentary. These comments are helpful to the analysis as they provide a background to the 
historical events of 1948. This documentary is in Arabic with French subtitles. Thirdly, I delimit 
the official political sources to focus exclusively on speeches by Yassir Arafat; one of his 
speeches is held in 1974 at the UN. The other speech is also at the UN and is based on the 
Palestinian National Council’s (PNC) declaration of the Palestine state in 1988.  
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In the following is an elaboration of the above-mentioned sources: 
 
I. Said’s work 
Said’s book The Question of Palestine (1979) retells the story of the events in historical Palestine, 
which contradicts the pro-Israeli version (Kennedy, 2000: 52). Said repeatedly emphasizes that 
Palestinians should be regarded as a nation and not simply “ a group of anonymous Arab 
refugees” (Kennedy, 2000: 51). He writes about the Palestinian history, religious diversity, 
different civilizations and cultural heritage, among others (Said, 1979: 8-10). This, therefore, is 
relevant to my research question as I examine the importance of history, among others, in the 
Palestinian nation building. For Said, it is important to narrate the Palestinian narrative in the 
West. He states in his article Permission to Narrate (1984) that Palestinians exist but their 
narrative does not (Said, 1994: 247). Said focuses on the historical continuity of events, thus one 
can deduce that he treats 1948 as an important part of the Palestinian cause. Specifically, he 
mentions “the mythical narrative of Israel’s birth” in 1948 (Abu-Sitta, 2015), such as “a land 
without a people to a people without a land”  (Said, 1979: 9).  Additionally, he mentions the year 
1967 when he underlines that the policies of destruction that started in 1948 continued to 1967 
(Said, 1979: 14).  
 
II. Masalha’s work 
As for Masalha’s specified work and lecture, both in The Palestine Nakba (2012) and in his 
lecture at Birzeit in 2014, he emphasizes 1948 and its importance for Palestinian history, memory 
and identity (Masalha, 2014). While he also mentions 1967, but in the context of establishing a 
historical continuity. He writes, for example, that the continuous “internal colonization and 
Judaisation of lands” colonized in 1967 started in 1948 (Masalha, 2012:38). 
  
III. Darwish’s works through a documentary  
I have also chosen to focus on a documentary on Mahmoud Darwish, Mahmoud Darwish et la 
Terra comme la Langue (1997) by Simon Bitton. In this documentary Darwish recites selections 
of poetic verse from his different collections, and makes comments all throughout the film. I find 
Darwish’s poetry relevant for this thesis because of his personal Palestinian experience, which 
goes back to the 1948 when, at the age of six he was forced out of his home along with his family 
(Bitton: 1997). His painful “poetic narrative of his and his people’s exile is the defining 
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expression of that continuing human tragedy that callously, violently turned Palestine into Israel 
with no place — then or now — for those who belong” (Karkar, 2013). The Nakba of 1948 
shapes his works (Bitton, 1997). 
The choice of the Arabic sources of both Masalha’s lecture at Birzeit and the documentary on 
Darwish is due to my interest in using texts directly from Arabic. My first language is Arabic and 
I believe it would be relevant to use it as a source in this thesis, since the works of the figures I 
use can be found also in Arabic. Actually, Darwish and Arafat express themselves mostly in 
Arabic while Said and Masalha express themselves both in English and Arabic. 
 
IV. Arafat’s speeches 
I have selected two speeches by Arafat, on which I rely to explore how Arafat has constructed the 
Palestinian cause. The first is his speech at the UN in 1974. The second is his speech at the UN in 
1988. I use Arafat’s speeches to show the political development, which has characterized the 
PLO in terms of its claims to the Palestinians’ rights of self-determination, right of return, 
democratic state and equal citizenship. I am interested in examining these specific sources 
because the first speech calls for one democratic state for all, while the second emphasizes the 
two-states solution based on 1967 borders and the right of return (Arafat: 1988). One can infer 
that Arafat’s first speech underlines 1948 as a “beginning” to the Palestinian cause, while the 
second underlines 1967 as a “beginning”. 
 
The above-mentioned sources to which I have delimited myself cover different years. Said’s The 
Question of Palestine is from 1979, Darwish’s poetry in the documentary covers several of 
Darwish’s poetry collections written during different periods of his life beginning in the 1960s. 
Arafat’s speeches are selected in a way to reflect the PLO’s thinking in the 1970s and 1980s 
respectively, where a construction of the Palestinian cause can be clearly seen. Masalha’s above-
mentioned book is the most recent of my selected sources; it is from 2012 and his lecture is from 
2014. They both cast a light on the significant advancements of Palestinian historiography in 
recent years. 
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The	  relevance	  of	  the	  specified	  Palestinian	  thinkers	  and	  politicians	  to	  this	  thesis	  	  
Since my choice has rested on three thinkers: Said, Masalha, Darwish and one politician: Arafat, 
it will be helpful to write briefly about their relevance to this thesis. Doing so would give a 
background to acquire a deeper understanding of their texts in the analysis. I will begin by 
showing how important the two years 1948 and 1967 are for them. Then I will explain why I 
chose to include each of them in my thesis. 
The	  importance	  of	  1948/1967	  for	  the	  four	  figures	  
	  	  
For Said, 1948 is important because it marks the date when his family members left Palestine as 
refugees (Said, 1994: 176). A mentioned in the introduction, 1967 is also crucial for Said, as he 
experienced the 1967 war’s destructive impact by while living in New York and made him feel 
involved in Palestine (Said, 1994: I) as mentioned in the introduction. For Masalha, as a historian, 
1948 and 1967 are treated within the historical context, but he also argues that one should also 
dig further back in history to understand what happened in Palestine and Israel (Masalha, 2014). 
His book is called The Palestine Nakba, which suggests that he is keen to narrate 1948, as it 
marks the beginning of the “internal colonization and Judaisation” of Palestine (Masalha, 2012: 
38). 1948 is crucial for Darwish as he was forced out of his village of Al-Birew in 1948 with the 
mass expulsion (Bitton, 1997). His poetry on Palestine generally symbolizes the experience of 
dispossession and displacement (Karkar: 2013). For Arafat, the year 1948 is the motivation to 
found Fatah, as mentioned in the chapter on “Historical background”. Fatah’s ideology was based 
on 1948, which is embodied in the liberation of historic Palestine (Baumgarthen, 2005: 30). The 
1967 war was a crucial event for both Arafat and Fatah (Baumgarten, 2005: 31-32).   
 
One can deduce that 1948 has been a decisive date for all four figures, since it marks the 
colonization of their land and expulsion of more than half of their nation. 1967 became crucial for 
Said, since then he became active towards Palestine, and it made Arafat and Fatah dominant in 
the Palestinian politics.  
The	  choice	  of	  the	  four	  figures	  	  
I have included Said, Masalha, Darwish and Arafat in this thesis for a number of reasons. Firstly, 
all of them are indigenous Palestinians and this satisfies that aspect of my research question 
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where I specify “how Palestinian thinkers and politicians” construct, imagine and narrate 1948 or 
1967 as a “beginning” for the Palestinian cause? Additionally, they are prominent and seminal 
figures that have each contributed to the Palestinian cause in different ways. Arafat, Said and 
Darwish were related to each other through their struggle for Palestine through the PLO. Arafat 
was the chairman of the PLO; Darwish was elected a member of the PLO in 1978 but resigned 
upon the PLO signing of Oslo Accords in 1993 (Bitton, 1997). Said was a member of the 
Palestinian National Council (PNC) from 1978 until 1991 (Said, 1994: xx). He resigned from the 
PNC in 1991, as the peace process gained momentum, “Said adopted an increasingly critical 
stance” (Ruthven, 2003). Furthermore, the Palestine declaration of independence in 1988 was 
written by Mahmoud Darwish, translated into English by Said (Bernard, 2013: 36).  
Arafat and Darwish are well known by Palestinians both in Palestine, Israel and the Palestinian 
diaspora. Arafat was a symbol of the Palestinian nation (Nofal, 2004) and an icon for the 
Palestinian cause and resistance (The electronic intifada team, 2004). He became visible in the 
West after the UN recognition of the PLO as the sole legitimate representative of the Palestinians 
(ibid). Darwish is known across the Arab world (Bernard, 2013: 2) as “the poet of resistance” 
(Lynfiled, 2008). His earliest poetry symbolises the Palestinian resistance, which became populist 
and direct in the 1960s (Clark, 2008). Performed by prominent Arab musicians such as the 
Lebanese composer and oud player Marcel Khalifa (Wallace, 2012), Darwish’s poetry has gained 
more popularity across different classes in the Arab world. Whereas Said is known as “(..) the 
voice of Palestinian nationalism” and “a westernized intellectual who has taken it upon himself to 
convey his people’s cause to a North American and European public” (Krupnick quoted in 
Kennedy, 2000: 52). He is the most eloquent Palestinian spokesperson, and contributed more 
than any other thinker to the metropolitan recognition of the Palestinian nationalism (Bernard: 
2013: 42). Many of his books are translated into Arabic. He also wrote articles in Arabic 
newspapers such as Al-ahram and Al-hayat, among others, as evidenced in two of his books on 
Palestine; The Politics of Dispossession (1994), and The End of the Peace Process (2000). Both 
books include collections of articles, which were published in both Arabic-language and other 
international newspapers.  
On the other hand, Masalha has had an influential role with respect to the development of the 
Palestinian historiography, including, among other works on the Nakba, his book The Palestine 
Nakba (2012). Masalha mentions in the Birzeit lecture that while some of his books have been 
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translated into Arabic, most of his works are written in English (Masalha, 2014. My translation). 
Alternative	  Sources	  other	  the	  ones	  chosen	  	  
I have chosen to focus in my analysis on works by the above-mentioned four figures. I could 
potentially have chosen works by other authors and politicians who deal with similar issues. 
Examples are ample, but I will mention only a few: The novelist Ghassan Kanafani’s Men in the 
Sun 1962, Returning to Haifa 1969. The poetry of Samih Alqasim or Tawfiq Ziad. The academic 
works of Walid Khalidi or Salman Abu-Sitta, who have written prodigiously both on the 
Palestinian geography and the destruction of population centres in 1948. To choose other 
politicians who was as powerful, visible, and dominant as Arafat, however, would be 
challenging. I could have perhaps considered some leaders from the PFLP, or even Mahmoud 
Abbas, but this would not give the same depth to the historical narrative of events in relation to 
1948 and 1967, since Abbas’s role became more visible with Oslo Accords in 1993, as “one of 
Oslo’s architects” (Khalidi, 2015). In fact Abbas might be considered as having deconstructed his 
cause rather than constructed it upon being a part of Oslo Accords. I elaborate on Oslo and its 
consequences in the discussion. 
 
Furthermore, I decided against analysing Israeli studies, such as Pappé’s The Ethnic cleansing of 
Palestinians (2006), Morris’s book The Birth of the Palestinian Refugee Problem (1988), or 
Pappé’s lectures (Pappé, 2012) and articles on Revisiting 1967 (Pappé, 2013). But my choice to 
use Palestinian sources is due to my experience in Denmark where I have realized that Israeli 
revisionist scholarship is more widely known than that of Palestinian scholars. Additionally, as a 
member of an on-line group for the discussion of Palestine/Israel, I have noticed that people 
quote and argue using Pappé, Morris and other writers from the Israeli newspaper Haaretz, much 
more than using Said or Masalha.   
Methodology	  of	  Theory	  	  
In this section, I provide first a delimitation of theory and afterwards I write about the role of the 
theory, and finally alternative theories that I could have used in the thesis. 
Delimitation	  of	  theory	  	  I	  have	  delimited	  myself	   to	  use	  a number of theories which would enable me understand how 
Palestinian thinkers and politicians construct 1948 or 1967 as a “beginning” to their cause. Said’s 
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methodological and philosophical approach in Beginning-method and intention (1975) helps in 
ruminating on which year 1948 or 1967, the Palestinian thinkers and politicians regard as a 
“beginning” to the construction, imagination and narration of their cause.  
The theories I have chosen are theories of nationalism, including the sociologist Craig Calhoun’s 
theory on nationalism as constructivism. Here I utilize Calhoun’s theorization on the national 
discourses through which nations can make claims, expressed in his work Nation and 
Nationalism (1997). I explore in the analysis how Palestinian thinkers and politicians make 
claims for their cause such as the claim for collective memory of 1948 and right of return. I also 
use Anderson’s theory on nationalism in imagined community (1983). He claims that the nation is 
imagined because members of the nation will never hear, know or meet most of their fellow-
members; nevertheless the image of their communion lives in their minds (Anderson, 1983: 6). 
Through “print-capitalism”  (ibid: 13) – printed texts such as newspapers and novels, the 
members of the nation can relate to each other. Through imagined community (1983), I explore 
how the Palestinian nation imagines its lost geography according to 1948.  
Moreover, I make use of Anna Bernard’s approach to nation and national narration in her work 
Rhetorics of Belonging of belonging – nation, narration, and Israel/Palestine (2013). She shows 
how literary (and political) texts can be seen as a way to narrate the nation. The theoretical 
concepts she utilises throughout her work are “national allegory” and “demographic imaginary”.  
Furthermore, I use subaltern historian Partha Chatterjee’s theorization in relation to anti-colonial 
nationalism. I primarily utilize his work the nation and its fragments (1993) in which he offers a 
cultural theory on the role culture plays to redefine/reconstruct national identity (Juergensmeyer, 
1994: 1020). By using Chatterjee’s theory, I explore how anti-colonial Palestinian thinkers and 
politicians construct their nation through the cultural production they have accumulated.  
The	  role	  of	  the	  theory	  
 
The use of a number of theories as mentioned above has made me aware of and enabled me to 
reflect on the idea of nation in different ways. In terms of three approaches I have reflected on 
how the Palestinian cause be constructed, imagined and narrated. Calhoun’s constructivist 
approach has enabled me to reflect on how through nationalist discourses, Palestinian thinkers 
and politicians can make nationalist claims. In the analysis, I draw on Masalha’s lecture at Birzeit 
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University, where he makes a claim about the importance of the 1948 Nakba for the Palestinian 
collective memory.   
 
Anderson’s Imagined Communities (1983) has assisted me in comprehending how the Palestinian 
nation can be imagined. Through the imagination of their nation, Palestinians can relate to each 
other as a nation, as they share the same experience, such as the mass expulsion in 1948. Through 
“print-capitalism” - literary and political texts- Palestinians in the diaspora and inside Palestine 
and Israel can read and listen to the texts, from which nationalist ideas can emerge and spread. 
Such ideas can bind Palestinians to each other. One can think of Mahmoud Darwish’s poetry, 
which is read and listened across the Palestinian nation, outside and inside of Palestine and Israel. 
We explore Darwish’s potent poetry in the analysis.  
 
Bernard’s national narration has enabled me reflect and understand that since Palestine still exists 
under colonialism, then Palestinian thinkers and politicians are expected to  “to ‘narrate’ the 
nation for their domestic and international readerships” (Bernard, 2013: 26). Bernard’s 
exploration of “national allegory” (Bernard, 2013: 23) has assisted me in reflecting how the 
thinkers and politicians’ could be aware of being expected to be narrating their nation through 
their text. They can stand in for their nation by narrating the history of 1948 for instance, as we 
will see in the analysis. Chatterjee’s theorization on “cultural sovereignty” is also relevant as it 
can be used to argue that the four figures produce indigenous Palestinian culture, which the 
colonial power of Israel cannot subjugate.  
 
In short, the different theories have been helpful in answering my research question as they have 
helped me direct my attention to specific connections and perspectives in examining the 
construction, imagination and narration of the Palestinian nation. I can see how Palestinian 
thinkers and politicians construct their nationalist claims. How they imagine their nation since it 
becomes necessary to imagine it when the geography is lost and the nation is dispersed. Also, I 
can see how they can narrate their nation through their literary and political works. In addition to 
this, it becomes necessary to resist through cultural production and here Chatterjee’s theory 
helped me sharpen my argument. This theory is particularly relevant in the Palestinian case, sine 
Palestine is still colonized and the colonizer has attempted to erase the Palestinian culture through 
the appropriation of Palestinian cultural heritage, such as books, historical documents, among 
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others (Masalha, 2012: 145). This appropriation is discussed in a recent documentary entitled The 
Great Book Robbery by Israeli-Dutch filmmaker Benny Brunner (2012).  
Alternative	  Theories	  	  
I could have used other theories to examine how Palestinian thinkers and politicians have 
constructed 1948 or 1967 as a “beginning” to their cause, for instance, philosopher and social 
anthropologist Ernest Gellner’s theory on the invention of the nation. Gellner’s approach is that: 
“Nations as a natural, God-given way of classifying men, as an inherent…political destiny, are a 
myth; nationalism, which sometimes takes pre-existing cultures and turns them into nations, 
sometimes invents them, and often obliterates pre-existing cultures: that is a reality” (Gellner 
quoted in Khalidi, 1997: xii). Nations for Gellner are a construct and nationalism is a real 
political force that construct the nation (Khalidi, 1997: xii). In addition, I could have used 
historian Erik Hosbawm’s theorization on The invention of Tradition, as he amplifies the 
invention of tradition in the construction of national identity (Khalidi quoting Hobsbawn, 1997: 
xii). He argues about, “the use of ancient material to construct invented traditions of a novel type 
for quite novel purposes” (ibid). Hobsbawm examines how national “traditions” have been 
“invented” by state-building elites (Galhoun, 1997: 33). Thus, I could have investigated, based on 
Gellner and Hobsbawm approaches, how nationalism as a real political force could invent the 
Palestinian nation and its national traditions.  
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Chapter	  3:	  Theory	  	  
This chapter provides the theoretical framework by which I analyse specified academic, literary 
and political texts by Palestinian thinkers and politicians.  	  
In order to understand the cause of the Palestinian nation, this thesis draws on notions of nation 
and nationalism, which have played a crucial role in constructing the modern world (Nassar, 
2001). 
 
My point of departure is that nations are not a primordial phenomenon7 (Nassar, 2001). Nor are 
they an “essential and transcendent given” (Khalidi, 1997: xi). They are constructed and 
imagined at a specific time and place, and this construction is not only a political and economic 
process but also cultural-rhetorical (Nassar, 2001). Nationalism is a modern phenomenon, which 
evolved as a result of certain political and social developments in modern societies (Hassassian, 
2002). Accordingly, my treatment of the Palestinian cause starts from the premise that the 
Palestinian nation is constructed and imagined. Its construction does not emerge in a vacuum, but 
from the historical and sociological experiences of Palestinians.  
 
Several writers on nation and nationalism have put forward arguments for the idea that nations 
and nationalism are constructed (Khalidi, 1997: xii). In order to get a grasp of how Palestinian 
thinkers and politicians construct and imagine cause, I have selected a range of theories. Firstly, I 
use Calhoun and Anderson from the modernist school of nationalism. Calhoun’s constructivist 
approach of nationalism posits that nationalist discourses raise claims made by nationalists 
deployed in the construction of the nation. He states: “nations are constituted largely by claims” - 
of nationalist claims (Calhoun, 1997: 5). I use this approach in order to analyse how Palestinian 
thinkers and politicians utilize nationalist claims in the construction of their nation. I make use of 
Anderson’s definition of the nation as an “imagined political community” (Anderson, 1983), so 
that I examine in the analysis how the Palestinian nation can be imagined.  
 
Secondly, I use Anna Bernard’s conceptualization of nation and narration in order to show how 
Palestinian thinkers and politicians narrate their nation through their text. Bernard employs the 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  7	  It ”.(..) makes the claim that humanity needs social solidarity for its survival and that it is nationalism that provides 
communities with the social cohesion needed for survival” (Hassassian, 2002).	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concept “national allegory” and she fashions a concept called “demographic imaginary” in her 
work Rhetorics of Belonging: Nation, Narration, and Israel/Palestine (2013), in which she shows 
how texts can be seen as a will to narrate the nation.  
  
Thirdly, since my research question is to examine the construction, imagination and narration of 
1948 or 1967 as a “beginning”, I utilize Said’s conceptualizations in order to show which year 
(1948 or 1967) is more decisive to the Palestinian cause and why.  I make use of Said’s concepts 
of beginning as opposed to origin, inter alia.  
Fourthly, I use Chatterjee’s account on anti-colonial nationalism in his work Nation and its 
fragments (1993). Chatterjee offers a cultural theory (Juergensmeyer, 1994: 1020) on the 
narratives of the nation.  He affords “social agency” (Chatterjee, 1993: 35) to anticolonial 
nationalism by showing how it declares sovereignty through cultural production. In Chatterjee’s 
words: “The project (..) is to claim for us, the once-colonized, our freedom of imagination. 
Claims, we know only too well, can be made only as contestations in a field of power” 
(Chatterjee, 1993:13). Thus, via their cultural production as a still colonized nation, Palestinian 
thinkers and politicians contest the colonial power of Israel. 
In short, I use nationalism theories, anti-colonial theories, theories of narration of the nation and 
the construction of “beginning”. This meets the research question of the thesis in examining how 
Palestinian thinkers and politicians construct, imagine and narrate 1948 or 1967 as a “beginning” 
to their cause. 
Benedict	  Anderson-­‐	  Imagined	  communities	  	  
Since I aim to explore how the Palestinian thinkers and politicians imagine their nation, I embark 
upon Anderson’s approach to the imagination of the nation. This will help in outlining in which 
way the Palestinian nation is imagined and which features distinguish it from the rest of the other 
nation-states. I start by expounding Anderson’s definition of the nation and afterwards I explain 
the Anderson’s account on history and the nation. 
 
Anderson defines the nation as an “ imagined political community” (Anderson, 1993: 7). 
According to him, this community is imagined as limited (finite with boundaries); sovereign and 
community “deep comradeship” (Anderson, 1983: 7-8). Anderson’s notion of “imagined political 
community” is useful to apply to the Palestinian nation, though the Palestinian case challenges 
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Anderson’s definition as it is still struggling to establish its boundaries and sovereignty. The 
Palestinian imagined community is not bound only to the territory of Palestine, as the majority of 
the Palestinian nation is diasporic. Here it fits well to refer to the Palestinian nation as an 
“imagined world”, a term used by John Collins - professor in Global Studies his book Global 
Palestine (2012) - as an extension of Anderson’s imagined communities (Collins, 2012: 4).  
“Imagined worlds” are “created by the movement of people across the boundaries of nation-
states, continents and regions” (Collins, 2012:4). Collins asserts that the Palestinian diaspora 
world that began with the Nakba has created such an imagined world (ibid). 
 
Moreover, according to Anderson, the nation “is imagined because even the smallest nation will 
never know most of their fellow-members, meet them, or even hear of them, yet in the minds of 
each lives the image of their communion” (Anderson, 1983: 7). It is through their imagination of 
the nation they can relate to their fellow members (Litvak, 2009: 7-8).  
“Print-­‐capitalism”	  	  
The decline of religious dynastic communities, the economic, social and scientific development 
and the increase of communication paved the way to nationalism (Anderson, 1983: 21). People 
searched for new ways to link fraternity and power meaningfully, “print capitalism” – (novel and 
newspaper) made it possible for people to imagine themselves and relate to others (Anderson, 
1983: 21) – see themselves as national communities with a particular relationship to a specific 
territory and as participants in a collective national history (Clearly, 2002: 52). Thus, nationalism 
is conceived of as a cultural artefact (Anderson, 1993: 6), where shared values of people (who are 
not likely to meet) share a sense of belonging and an imagined community (ibid). I find 
Anderson’s notion of “print-capitalism” useful to apply and examine how, through texts, 
Palestinian thinkers and politicians imagine a sense of national belonging to Palestinians 
worldwide. In the absence of geography, as Palestine is colonized and most members of its nation 
are diasporic, it becomes important for its members to imagine the lost land and the national 
belonging to it. 
The	  nation	  and	  its	  history	  	  	  
Anderson argues that if nation-states are widely conceived of as “new” and “historical, the 
nations which they give political expression to, emerge out of an ancient - immemorial past and 
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slide into an infinite future (Anderson, 1983:10). Thus, by stating “the imaging of the 
community”, Anderson confirms that nations are neither imaginary nor fictitious (Litvak, 2009: 
7). They are a genuine phenomenon that is deeply rooted in historical processes (ibid).  This is 
germane to my analysis because I focus on history as one of the national features that the 
Palestinian thinkers have worked on, where they have produced a historical account of their 
colonized land, Palestine such as Masalha’s work the Palestine Nakba (2012). 
 
Calhoun-­‐	  Constructivism	  	  	  
By using constructivism, my purpose is to examine the kind of national discourse Palestinian 
thinkers and politicians may have constructed through their texts. Constructivism stresses that 
people are able to define the world from their perspective (Furseth and Repstad, 2006:105). 
When it comes to nationalism, constructivism emphasizes the historical and sociological/human 
processes by which the nation is created (ibid. Calhoun, 2002: 329). In the following, I elucidate 
how Calhoun posits that nationalism creates nations through its nationalist discourses. I begin by 
explaining the notion “discursive formation”. 
Nationalism	  as	  a	  discursive	  formation	  –	  nationalist	  discourse	  	  	  
Nationalism can be termed as a discursive formation, a way of speaking that forms our 
consciousness (Calhoun, 1997: 3), a form of rhetoric (Smith, 1998: 499) that tends to stress 
elements such as boundaries, sovereignty (or the aspiration to it), culture (shared beliefs, habitual 
practices), historical depth, collective participation, membership, popular will, historical/sacred 
relation to territory (Calhoun: 1997: 4-5). These elements/features are not defining features of the 
discourse/rhetoric of the nation, but only claims made by nationalists (Smith, 1998: 499). They 
are “features of the rhetoric of nation, claims that are commonly made in describing nations” 
(Calhoun, 1997: 5). Calhoun thus argues that nations are constituted generally by claims - by the 
way of thinking, talking and acting that depend on the kinds of claims in order to produce the 
nation (ibid). The features listed above are only a “common pattern, not a precise definition of 
nation” (ibid).  
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Accordingly, “discursive formation” can be used in examining what nationalist claims are made 
via the “nationalist discourse” (Calhoun, 1997: 10), which is conducted by Palestinian thinkers 
and politicians when constructing their cause.  
 
In the following I expound some claims, as called by Calhoun, that the nationalist discourse 
produces such as, history, collective identity and self-determination. I have chosen these three 
because Palestine is still colonized and in a colonial settler context it is the colonizer who makes 
history and he is conscious of making it (Fanon quoted in Masalha, 2012: 150). Therefore, for 
Palestinians, writing a Palestinian historiography that would decolonize the colonial version is 
important. People yearn for self-determination as their homeland is still colonized. 
History	  	  	  
Nationalists attempt to construct the events of the history of their nation (Calhoun, 1997: 51) and 
the writing of the national history becomes part of nation building (Furseth and Repstad, 
2006:105-6). Writing narratives of national history is embedded in the nationalist discourse that 
“depends rhetorically on the presumption of (..) of some kind of pre-existing national identity in 
order to put a beginning to the story (ibid 53). In the analysis I focus on writings by Palestinian 
thinkers who write about the national historical narratives of Palestine. They show that the 
Palestinian history goes beyond 1967, the year that marks the peace process starting point to 
solve the Palestinian situation. Particularly, I draw on Said’s attempt to decolonise the Zionist 
slogan “a land without a people to a people without a land” ((Said, 1979: 9). 
(Collective)	  Identity	  	  	  
Nationalism as a discourse focuses on the production of cultural rhetoric that makes people 
contemplate about their national identity (Calhoun, 1997: 6). The rhetoric being used, the 
connections made to specific events (ibid: 3, 4), rely on claims “ to produce collective identity 
and to mobilize people for collective projects “ (ibid: 6).  
 
The nationalist discourse - the way of thinking about collective identity (and political legitimacy) 
helps us construct nationalist self-understanding and claims, which can be recognized by others 
(Calhoun, 1997: 4). Thus, nationalist claims are a way to construct collective identity (ibid: 29). 
This is particularly relevant, because in the analysis I draw on Masalha who discerns that 
collective memory of the events of 1948 shapes the Palestinian collective identity. 
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Self-­‐determination	  	  
A distinctive feature of nationalist discourse is that nations should fulfil the right of self-
determination (ibid). Since various groups can claim to be nations, it is through the nationalist 
discourse (Calhoun, 1997: 4) that nation building can be accomplished (Hechter, 1999: 589), 
where self-determination can be seen as a way to build the nation.  
 
Nationalist discourse includes all categories of people of a given nation regardless of their 
internal differences, and it in times of crisis it prioritises the claims of the nation as a whole (ibid: 
39). The claim for self-determination is germane to the Palestinian nation, since Palestine has not 
fulfilled it yet. This right embraces all Palestinians inside Palestine and Israel and in diaspora. 
Palestine is located in a colonial context, and this claim mobilised nations for decolonization in 
Asia and Africa. I explore in this analysis how Arafat made a claim for self-determination for the 
Palestinian nation at the UN. 
 
In the following, I draw on Calhoun’s elucidation in relation to international discourse, since 
Palestine is situated in a colonial context. The international discourse is of a particular importance 
to Palestinians in order to achieve their goals of self-determination and a sovereign state like 
other states in the world order.  
Claims	  belong	  to	  International	  discourse	  	  
Nationalist claims belong to an international discourse that legitimizes certain claims (Calhoun, 
2002: 329). Calhoun argues that “nationalism is a heterogeneous set of nation-oriented (..) 
practices that vary according to circumstances but that are joined in an international discourse 
that legitimizes particularistic claims” (Calhoun, 2002: 329). The international discourse of 
nationalism helps in elucidating why the struggles of people with grievances take the trajectory of 
nationalist rhetoric (Calhoun, 1997: 25). The grievances may emerge from cultural or political 
sources and produce social (or nationalist) movements by the employment of nationalist 
discourse (ibid). The international dimension of discourse is germane as in the analysis, since I 
explore how Arafat makes claims for a democratic state at the UN. 
 
Thus far, I have drawn on Calhoun to show how a nation can be constructed through nationalist 
discourse. In the following, I will offer a theorization on how the nation is narrated and how it 
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can be read. I consummate this through drawing on Bernard’s theorization of nation narration, 
where she elaborates on the concept “national allegory” and she fashions “demographic 
imaginary”. In this way, I would be able to analyse texts by Palestinian writers and politicians 
and explore how they, throughout their texts, narrate their nation to both domestic and 
international readerships.  
Bernard-­‐	  Nation,	  narration	  	  
 
Bernard states from the outset of her work Rhetorics of Belonging: Nation, Narration, and 
Israel/Palestine (2013), that her book is about “national narration as a reading and a writing 
practice, which draws its evidence from a settler-colonial context that is still only controversially 
recognized as such in North America and Europe” (Bernard, 2013:1). 
 
Bernard demonstrates the relevance of the idea of the national narration where she employs 
theoretical concepts such as “national allegory” and “demographic imaginary”. She shows how 
literary texts (she mentions also examples of political texts) can be seen as a will to narrate the 
nation. In my analysis I draw on both literary and political texts through which I demonstrate how 
Palestinian thinkers and politicians narrate their nation.  
National	  allegory	  	  	  
Bernard draws on the literary critic, Fredric Jameson’s notion of “national allegory”, which is a 
fundamental correspondence between the domestic “third-world” 8 texts and the political context 
of their production: “ the story of the private individual destiny is always an allegory of the 
embattled situation of the public in third world culture and society” (Bernard, 2013: 23 quoting 
Jameson, 1986: 69). Moreover, Bernard discerns “national allegory” as a theory of metropolitan 
reading (Bernard, 2013: 23), as she intends to make a case of the notion’s “dual function as a 
reading and writing practice” (Bernard, 2013: 14). This notion is useful to my analysis because it 
links the individual experiences of thinkers and politicians with the broader national dimension or 
the social imaginary of the Palestinian nation.  I will use this concept and apply it to literary texts 
such as the poetry of Darwish. 
 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  8	  By using the term of “third-world”, Jameson refers to the political desire for self-determination and national autonomy (Bernard, 
2013: 23).	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Moreover, Jameson defines “national allegory” as a “differentiating operation“ (Bernard, 2013: 
24 quoting Parry, 1993: 130), in the sense that it intends to remind the audience of the 
metropolitan9 of the “radical difference of other national situations” (Bernard, 2013: 24, quoting 
Jameson, 1986, 77, qtd. Parry, 1993, 130). Only the inhabitants of the ex-European colonies  
“know what reality and the resistance of matter really are”, because of their deeply disadvantaged 
situation in the contemporary global order” (Bernard, 2013: 24). The Palestinian national allegory 
can be seen as a “differentiating operation”, as will be seen in Darwish’s poetry, because it 
reminds the reader in the metropole that Palestine is still colonized and struggles for self-
determination. Besides, following Jameson, Bernard asserts the “epistemological priority” of 
national allegory, as she argues it  “seeks to advance its own sense of the truth of the social 
reality be designating the nation as the privileged form of narrative and social order “ (Bernard, 
2013:28). Palestinian writers are expected to represent accurately and convincingly their 
collective national consciousness in mimetic and political senses (ibid). 
Demographic	  imaginary	  	  
 
Demography as an idea refers to a disunified and heterogeneous population (Bernard, 2013: 37). 
This heterogeneity has been described as a “demographic problem” by Israel wishing to maintain 
a Jewish majority (ibid). Nation is not just a locus of cultural identity, but also a political 
structure that is in charge of representing the interest of its citizens (Bernard, 2013: 7).  
 
Demographic imaginary “seeks to displace the emphasis on the literary representation of “the 
Other” ” (Bernard, 2013: 38). It does not “refer to the representation of ethnic or national 
“difference”, but to literary representation of the national “same” ”, which may or not be defined 
according to ethnic or religious criteria” (ibid 38). Texts produce demographic imaginaries that 
are emancipatory more than those of the status quo (ibid: 38).  
 
I have mentioned how Bernard claims the relevance of the “nation” in the post-colonial studies. 
Through “national allegory”, she shows how the private experience corresponds to the public. 
She fashions “demographic imaginary” which refers to the representation of the national “same”.  
 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  9	  The use of the word “metropolitan” throughout this thesis refers “to what is colloquially described as “the West”, 
meaning the global metropoles of Western Europe (…) and the United states” (Bernard, 2013: 160).	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In the next section, I embark on explaining Chatterjee’s theorization of concepts such as spiritual 
sovereignty and material sovereignty and nationalist elite. These concepts can be useful since 
Chatterjee situates them in post-colonial and colonial contexts, as in the Palestine case.   
Chatterjee	  –	  nation	  and	  its	  fragments	  	  	  
Chatterjee’s study focuses on the crucial role culture plays to reconstruct national identity 
(Juergensmeyer, 1994: 1020). He presents a non-Western standpoint to world politics (ibid), 
which can apply to anticolonial nationalism in Africa and Asia (Chatterjee, 1993: 6). He shows 
how new and fragmented national identities get constructed when a people experience colonial 
and postcolonial histories (Juergensmeyer, 1994: 1020). Palestine is situated in a colonial context 
and its people have experienced colonial histories that lead to the construction of new national 
identities. By the act of cultural production, Palestinian thinkers and politicians reflect the 
colonial reality and resist it. In the following, I expound some theoretical concepts by Chatterjee, 
which I deem useful to the analysis. By dividing sovereignty into cultural sovereignty and 
material sovereignty, Chatterjee grants agency to the colonized because they enjoy the act of 
cultural resistance.  I begin by explaining the theoretical concepts and show their utility to my 
analysis. 
Sovereignty	  	  
One usually associates sovereignty with global politics. It indicates the constitutional 
independence of states in international relations (Jackson, 1990: 32). However, Chatterjee puts  
“sovereignty” at the disposal of anticolonial nationalism, which creates its domain of sovereignty, 
before it starts its political struggle against the colonial power (Chatterjee, 1993: 6). It does so by 
dividing social institutions and practices into two main domains – “the material and the spiritual” 
(ibid). The material is where the colonial power has verified its superiority through economy, 
science and statecraft (ibid). While the spiritual/cultural could not come under the hegemony of 
the colonial power (Arnold, 1995: 183). I use these concepts to analyse texts by Palestinian 
writers and politicians, where I show where the spiritual or the material sovereignty is declared. I 
look at these concepts closely in the following section. 
Spiritual	  Sovereignty	  domain	  	  
Here the anticolonial nation is already sovereign, despite the subjugation to the colonial power 
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(Chatterjee, 1993: 6), as sovereignty is set by one’s own terms, not by the conqueror (ibid: 49). It 
pronounces its sovereign territory and does not allow the colonial power to interfere in it (ibid 6). 
It draws its strength from this domain and becomes creative as it contests its culture and goes 
through an identity formation (Arnold, 1995: 183). This domain of sovereignty is particularly 
useful to my analysis since, I show how Palestinian writers and politicians can declare 
sovereignty through their creative cultural production, despite Israeli colonialism.  
They are areas within the spiritual domain that nationalism constantly transforms (Chatterjee, 
1993: 6). Language is one of these areas (ibid: 7). Language helps in reconstructing cultural 
identity. It includes literature such as drama and novel (ibid: 7, 8). The colonial intruder cannot 
intervene in it; it is an area where the nation declares its sovereignty (ibid: 7). Language 
(literature) becomes an area where the nation declares its sovereignty and transforms it in order to 
make it suitable for the modern world (Chatterjee, 1993: 7, 8). I explore this in the analysis as I 
analyse poetic verses and comments by Darwish.  
Another area in the spiritual domain is history. This area scrutinizes the evolution of the historical 
writing and the creation of the suitable past (Arnold, 1995: 183). It is a matter of self-
representation that a nation writes its own historiography - a past (..) that was not distorted by 
foreign interpreters “ (Chatterjee, 1993: 76). Recalling a past implies launching a struggle for 
power; “ (..) to represent oneself is nothing other than political power itself ” (ibid). Writing 
Palestinian historiography is a component in the construction of the Palestinian nation, so 
Chatterjee’s theorization is quite germane to the ways in which Palestinian thinkers write their 
history. 
Material	  sovereignty	  domain	  –	  national	  political	  movement	  	  
The modern West claims to have a superior culture and declares the sovereignty of the material 
domain over the spiritual (Chatterjee, 1993: 48). In this domain, nationalism as a political 
movement places itself into “a public sphere constituted by the processes and forms of the 
modern state” (ibid 10). It can do nothing more than follow forms and models proposed by 
European and American nation-states (ibid 9). Moreover, as a political movement, nationalism 
focuses on its contest with the colonial power (ibid) and challenges it in order to overcome the 
subordination of the rule of the colonial state (ibid: 10). In the analysis I will use speeches by the 
late chairman of the Palestinian political national movement – the Palestinian Liberation 
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Organization, where I show how the material sovereignty is declared.   
The	  Nationalist	  Elite	  	  
The nationalist elite may be referred to by terms such as “middle class” and ”intelligentsia” 
(Chatterjee, 1993: 35). This elite embraces social agents of nationalism who are conscious of 
acting as a “middle term” in a social relationship. They work upon “transforming one term of a 
relation into the other” (ibid). They can play a distinguishable role in creating major forms of 
“nationalist culture and social institutions” (ibid). Moreover, the colonial middle class is placed in 
a position of subordination and dominance by the colonial power. Because of this position, it 
constructs hegemonic ideologies/hegemonic movements through its cultural efforts (Chatterjee, 
1993: 36). I use this concept where I analyse how Palestinian thinkers can be understood as a 
middle class trying to mediate their nation to readership by writing its history. After explaining 
Chatterjee’s concepts of sovereignty, I embark upon expounding Said’s theorization of 
“beginnings” as my research question related to 1948 or 1967 as “beginnings” of the Palestinian 
cause.  
Said’s	  Beginnings	  	  	  
In Beginning- intention and method (1975), Said offers different tools to ruminate on which 1948 
or 1967, the Palestinian thinkers and politicians construct, imagine and narrate as a “beginning” 
to their cause. Said identifies “beginning” as a human need (Said, 1975, 5). It is author’s 
intention/intellectual appetite; (ibid: 12) point of departure, attitude, frame of mind, 
consciousness (ibid: xv-xvi), the training received, the subject in mind and the purpose (ibid 5-6) 
determine the author’s beginning (ibid: xvi, 6). The method chosen to locate a beginning affects 
the knowledge (ibid: 17) and the meaning intended to be produced (ibid: 5).  
 
Among the critical terms that I have considered pertinent for my analysis are, “beginning” 
(transitive beginning) vs. “origin” (intransitive beginning). In the following they are explained: 
“Beginning”	  (transitive	  beginning)	  vs.	  “origin”	  (intransitive	  beginning)	  	  
 
Said opposes the notion of origin to beginning, as the former is “divine, mythical and privileged” 
and the latter is “secular humanly produced and ceaselessly re-examined” (Said, 1975: xii, xiii). 
The intransitive beginning focuses on a beginning as an origin, and it imposes a strict identity and 
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essential originality on social reality. It relies on the ideological prescription (Puliese, 2010: 81). 
Also, it maintains the beginning’s “identity as radical starting point” and has no object but it has 
its unceasing clarification (Said, 1975: 72).  
 
On the other hand, the transitive beginning retains a practice and intellectual tradition. It initiates 
by asking questions about tangible problems, not abstractions (Pugliese, 2010: 80). It is “a 
problem-or project-directed vision of beginnings” (Said, 1975: 50), “it is temporal (..) “ foresees 
a continuity that flows from it” (ibid: 76) and it anticipates an end (ibid: 72). It is suitable for 
polemic and discovery works because it allows the author to initiate and direct a work, construct 
it, discover and produce knowledge (Said, 1975: 76). An “intellectual appetite” that makes the 
mind thinks the thoughts thoroughly and relates them to each other meaningfully (ibid).  
“Origin” and “beginning” can be useful in my analysis because I seek to understand how 1948 or 
1967 can be deployed as a “beginning” to the Palestinian cause. The Palestinian thinkers’ works 
are merely a construction of new “beginnings” to look at the Palestinian cause. For instance, as 
we will in analysis, Masalha holds a lecture at Birzeit University in Palestine, where he constructs 
1948 as a “beginning” to the Palestinian collective memory. On the other hand, Israel has 
deployed some slogans for its establishment in 1948, which can bee seen an “origin”, such as “a 
land without a people to a people without a land” (Said, 1979: 9). I explore how this can be seen 
as an “origin” in the analysis. 
  
The aforementioned is Said’s theorization on “beginning”. It is a human need to choose and 
construct a “beginning”. “Beginning” can be seen as opposed to “origin”.   
Reflections	  on	  the	  choice	  of	  theory	  	  
My research question: “How do Palestinian thinkers and politicians, construct, imagine and 
narrate 1948 or 1967 as a “beginning” to their cause?” anticipates that I use theories related to 
imagining, constructing and narrating the nation. Accordingly, the selected theories can be seen 
as contributing to this purpose. The choice of different theories addressing concepts such as 
nation, nationalism, and anti-colonial nationalism would make me able to understand within 
different dimensions how the Palestinians constitute, imagine and narrate their cause. Thus, 
through Anderson, the Palestinian nation can be seen as imagined; through Calhoun, it can be 
seen as constructed and through Bernard it can be narrated. Besides, Chatterjee’s theorization of 
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cultural sovereignty of the anti colonial movement is particularly pertinent, since it grants 
complete agency to the Palestinian anti-colonial thinkers and politicians – nationalist elite. More 
about the role of the theory is in the chapter on methodology. 
Critique	  of	  the	  theory	  	  
Since Palestine is still colonized, and the majority of its people are diasporic, Anderson’s theory 
(as mentioned above) does not fully apply to the Palestinian nation. Palestine is not a sovereign 
state nor it has de facto borders. Anderson’s theory applies best within the nation-state 
framework. He uses himself the term “nation-state” (Anderson, 1983: 10). 
 
It is useful to ponder on Anderson’s theorization of the “imagined community”, where one can 
analyse how Palestinians have the image of their nation, a diasporic and dispossessed nation, in 
their minds even though most members of the nation will never know or meet most of their 
fellow-members (Anderson, 1983: 7). “Print-capitalism” can help people imagine themselves and 
relate to others, throughout reading and comprehending the same ideas emerging from a text. 
However, the Palestinian collective identity is based on something internal – the memory of 1948 
events (as it shows in the analysis), which Palestinians can recall individually or collectively and 
revive it, so it can do without print-capitalism. Yet “print-capitalism” can function as a reminder 
and mobilizer for collective identity based on collective memory.  
 
Calhoun’s nationalist discourse is useful for the Palestinian case, since it can raise Palestinians’ 
awareness of their national claims for self-determination and a sovereign state. However, one can 
argue that as Palestinians are dispersed geographically around the globe, the nationalist discourse 
faces the challenge reaching the diasporic nation. It then perhaps depends on the intelligentsia - 
the nationalist elite that can mobilize Palestinians worldwide. In fact, Said writes that after the 
disappointing performance of the PLO in signing up the Oslo accords in 1993, and the corruption 
prevailing in the PLO, he hopes that the diasporic Palestinians would elevate the national project 
(Said, 1994: x1iii- x1iv). Moreover, professor of sociology, Michael Hechter argues that if 
nationalist discourse can inspire political tendencies, then its aptitude to achieve social outcomes 
is ambiguous (Hechter, 1999: 589). This is plausible in viewing the Palestinian case. The 
nationalist discourse, which have joined the UN regarding both 1948 and 1967 constructed by 
Palestinian politicians and thinkers have arguably not achieved social justice to Palestinians yet. 
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The problem is that the discourse of the peace process, amongst others, has been under the 
patronage of the United States that “remain unchanged in (its) hostility to Palestinian aspirations” 
(Said, 2000: 4). Palestinian self-determination has not been accepted by the USA (Said, 
1994:xxxi). Thus, the Palestinian discourse faces the support of the superpower of the USA. 
 
Bernard’s theorization on narration of the nation is useful especially because she encourages 
readers to reframe reading the Palestine/Israeli literature in terms of the national “same” not 
“other” like national differences. However, her approach in the book is based on complex and 
academic premises which might be found difficult to comprehend, if one is not acquainted with 
the amounts of books and researchers she uses through out the book.  
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Chapter	  4:	  Analysis	  	  
 
This analysis is an attempt to understand how Palestinian thinkers and politicians construct, 
imagine and narrate the Palestinian cause where they regard 1948 or 1967 as a “beginning”. I 
seek to accomplish this through a reading of the seminal works and speeches of four key 
Palestinian thinkers. 
 
This analysis is a text-based analysis. I am mainly interested in the prevalent ideas that Said, 
Darwish, Masalha and Arafat have when they construct, image and narrate their cause. Therefore, 
I do not focus on the impact of their idea on the Palestinian nation.  
 
I divide this chapter into five parts. First is imagining the lost and absent geography of 1948. 
Second is collective memory/identity, which is based on 1948. Third is the affirmation of “Arab” 
identity against denial. Fourth is the production of Palestinian historiography where Palestinian 
thinkers decolonize the Zionist myth of the establishment of Israel in 1948. Here I also draw on 
Palestinian oral history, which aims at recording 1948. Fifth, I draw on how Palestinian demands 
are being constructed and narrated such as: Right of self-determination and right of return of 
1948 and a democratic state and equal citizenship. 
Imagining	  the	  lost	  and	  absent	  geography	  of	  1948	  	  
In dealing with this theme, I draw on Darwish’s poetry where he highlights the “poetic narrative 
of his and his people’s exile” (Karkar, 2013) of 1948. Thus, 1948 can be seen as a “beginning” to 
the Palestinian cause here. 
Stolen	  groves	  and	  the	  destruction	  of	  places	  	  
I draw in this section on the poet Darwish in order to show how his poems help the Palestinian 
nation imagine its lost and absent geography. Darwish was only six years old when he 
experienced the Nakba in 1948. Upon his return to Palestine from Lebanon on foot with his 
family, he witnesses a collective destruction and grisly uprooting from the land  (Bitton, 1997. 
My translation). This experience inspires him to write poetry (ibid). He recites the following 
verse about the destruction the Nakba has brought to his nation: 
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“You stole the groves of my forefathers, and the land I used to till. You left me nothing but these 
rocks.” (Darwish quoted in Karkar, 2013). 
 
These verses summarise the experience of the Nakba in 1948 of the expelled Palestinians who 
live now either in diaspora or are internally displaced persons (IDPs) in Palestine/Israel. The 
imagination of the geography that Darwish outlines can be understood within the framework of 
Anderson’s definition of “imagined political community” (Anderson, 1983:7) – the nation is 
imagined as sovereign, limited and community (ibid: 7, 8). As the Palestinian nation does not 
fulfil the first two criteria as mentioned in the chapter on theory, then we can apply Collin’s 
extension of Anderson’s, i.e. “imagined world” (Collins, 2012: 4). Palestinians constitute an 
“imagined world” because since the Nakba they have been displaced living in refugee camps and 
elsewhere around the globe (ibid). Following Anderson, the members of the Palestinian 
“imagined world” will never hear, meet or know most of their fellow members (Anderson, 1993: 
7). Yet, in the mind of each Palestinian, those who were expelled and their offspring, lives the 
image of their stolen groves and the land they tilled (the images of the Nakba: expulsion of the 
indigenous of their lands). 
 
Darwish’s above- mentioned verse could be analysed on the basis of Anderson’s notion of “print-
capitalism” (Anderson, 1983: 21). A form of media (newspaper and novel) that makes it possible 
for people imagine themselves and relate to each other (ibid). Accordingly, since printed texts 
such as newspapers belong to “print-capitalism,” then Darwhish’s poetry belongs to the same 
family. Darwish’s “print-capitalism”- (poetic text) makes it possible for the expelled, diasporic 
nation image its stolen groves and the land it tilled – they can relate to each other since they have 
experienced collectively the appropriation of their groves and the land they used to till. Through 
reading or listening to Darwish’s above - mentioned verse, the diasporic nation would be able to 
reimage its stolen groves, the land they tilled and the destroyed villages (as one can infer by 
Darwish’s phrase “left me rocks”) as more than 400 villages were destroyed (Said, 1994: xxxvii).  
 
Thus, Darwish’s text can help the diasporic nation maintain imagining its absent territory. 
Darwish helps them imagine their belonging to one nation whose groves were stolen because of 
the Nakba. Through this imagination, they maintain the feeling of belonging to a dispossessed 
nation. Thus, Darwish’s poetry on the Nakba (as in the verse above) creates the imagination for 
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Palestinians of their lost geography - Palestine. In this way, even though the members of the 
nation have not met each other, the image of the stolen groves, the lands they tilled and destroyed 
villages lives in in their minds.  
 
One can assume that Darwish’s poetry has been influential to the Palestinian nation in creating an 
imagination of their lost and absent land of 1948. His poetry creates and fosters the Palestinian 
national identity. Mahmoud Darwish’s poetry is widely read across the Palestinian “imagined 
world.” In his words:  
 
“ I do not know why my poetry is widely read, but I find generations of Palestinians who are 
getting to know their land and memory through my poems”.  (Bitton, 1997. My translation).  
 
It is through this form of “print-capitalism” – Darwish’s poems – that the displaced and 
dispossessed Palestinians and their descendants (as Darwish says above “I find generations of 
Palestinians”) can imagine their lost country Palestine and identify with it. They see themselves 
as a national community dispersed in the world with a special relationship to the lost territory of 
Palestine. They are absent from the land physically, but through Darwish’s poems – which 
reimagine the Palestinian landscape (as Darwish says above “to know their land and memory 
through my poems”) – Palestinians can imagine their land close to them. The lost land lives in 
their imagination.  
Poems	  distributing	  homes	  (places	  and	  villages)	  
 
Darwish’s poetry helps Palestinians in imagining their lost homes as he distributes (through his 
poetry) a place, a village from Palestine to Palestinians. He recites: 
 
“The poem does not distribute images and metaphors, but it distributes landscapes, villages, 
fields, i.e. it distributes a place” (Bitton, 1997. My translation). “It (the poem) allows people who 
are absent of geography and obsessed with it to be able to dwell in it as if he or she resides in the 
land (Palestine) (ibid). “People regard the verses of my poems as if they were real homes” (ibid). 
(Darwish elucidates that in Arabic there is a beautiful and rare correspondence between the poetic 
verse (called Bayt in Arabic) and the real home-house itself (also Bayt in Arabic) (ibid)).  
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With the help of Darwish’s verses, Palestinians would be able to imagine their villages and fields. 
Palestinians become active participants sharing a common Palestinian national experience of their 
lost homes and villages. They gain “social agency” (Chatterjee, 1993:35) and imagine their lost 
homes back in Palestine as if they were present in front of them. This symbolizes the cultural 
resistance and challenge against the colonial power – Israel. It is pertinent to look at this 
resistance through Chatterjee’s theorization of the cultural production of anti-colonial nations. 
Here it is suitable to utilize the concept of “spiritual sovereignty” (Chatterjee, 1993: 6). 
Chatterjee theorises that spiritual or cultural sovereignty (differentiated from the material 
sovereignty, where the colonial power verifies its superiority through economy and statecraft 
(ibid)), is where the anti colonial nation declares its creative cultural production and articulates it 
through language (such as literature) (Chatterjee, 1993: 7).  
 
Thus, through his poetry, Darwish builds homes for Palestinians to dwell in because their real 
homes are lost. Darwish declares his spiritual sovereignty by writing poetry. The colonial power- 
Israel- cannot subjugate this cultural creativity under its hegemony, despite the subjugation 
(Chatterjee, 1993: 6) of the Palestinian territory by the colonial power -Israel. Moreover, 
Chatterjee argues that language becomes an area, where the nation declares its sovereignty and 
transforms it in order to make it suitable for the modern world (Chatterjee, 1993: 7, 8). 
Accordingly, the Palestinian poetry prior to the 1948 Nakba reflected an era, and post-Nakba 
poetry such as Darwish’s reflects the situation Palestinians have experienced in this era. 
Collective	  memory/identity	  of	  1948	  	  
The notion of a Palestinian collective identity is fundamentally centred on the experience of the 
refugee camp (Nassar, 2001). This means that the Palestinian collective identity is based on the 
collective memory of the expulsion in 1948. Therefore, 1948 can be seen as a “beginning” to the 
Palestinian collective identity. In this section, I first use Masalha’s lecture at Birzeit and his book 
The Palestine Nakba (2012), in order to show what ideas he has on collective memory and 
identity. Second, I give examples of the collective memory incarnated in reviving and reimaging 
memories of destroyed villages in 1948. Here I draw on Maslha’s mentioning of Palestinians’ 
naming of their villages, and then on Darwish’s memories of his destroyed home in Al Birwe 
which has been destroyed aftermath the Nakba (Bitton, 1997).  
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Making	  a	  claim	  of	  collective	  memory	  for	  Palestinians	  	  
Throughout his lecture, Masalha repeatedly emphasizes the importance of collective memory to 
Palestinian identity (Masalha, 2014. My translation). Memory focuses on specific sites in our past 
such as the site of Deir Yassin (a massacre committed on April 9, 1948), which we remember 
individually or collectively (ibid).  It brings Palestinians together (Masalha, 2014). One can 
analyse what Masalha is doing on the basis of Calhoun’s theorization of nationalist discourse – a 
way of speaking (Calhoun, 1997:4) – that tends to stress claims of the nation made by nationalists 
(Calhoun: 1997: 4- 5). Accordingly, Masalha can be seen as a nationalist who is performing a 
nationalist discourse by stressing a nationalist claim. This claim is enunciated by the importance 
of collective memory, which focuses on sites of memory. The site of memory in Maslha’s 
nationalist claim is the events of 1948 – things that hurt due to the trauma of mass expulsion in 
1948 (Masalha, 2014. My translation). Moreover, following Calhoun, Masalha’s nationalist 
discourse can be characterised as a cultural discourse/rhetoric (Calhoun, 1997: 6), because it 
makes Palestinians contemplate about their national identity and construct a nationalist self-
understanding (ibid 4) by making connections to specific events (Calhoun, 1997: 3-4) in 1948. 
Masalha encourages them to “be present in absence” (Karkar, 2013) to remember the Nakba.  
 
Masalha raises this claim, following Calhoun, in order to make his audience (supposedly 
Palestinians as he addresses them by “our” collective memory) conscious about the importance of 
collective memory (Calhoun, 1997: 3-4). Following Calhoun, they might reflect consequently on 
Masalha’s nationalist claim on the importance of 1948 as a site of memory and eventually 
mobilize for collective projects and actions (Calhoun, 1997: 29).  Accordingly, people at the 
lecture might mobilize to undertake further actions to assert their collective identity, which is 
based on 1948.  
 
Again, the Palestinian “imagined world” (as mentioned in the first part of the analysis) can be 
seen when Masalha claims that by recalling memories of 1948, Palestinians can be brought 
together.  Collective memory combines those in Galilee or London with those who do not know 
in Lebanon or Syria, because all of their memories focus on sites in 1948, which brings them 
together (Masalha, 2014). It is the site of memory of the Nakba in 1948 that brings all 
Palestinians together at one point (Masalha, 2014. My translation). Thus, following Anderson 
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again, even though Palestinians in Galilee, London and Lebanon do not know each other nor 
meet each other, the image of the site of memory of 1948 lives in the mind of each Palestinian. 
Collective	  memory	  through	  reviving	  villages	  by	  naming	  	  	  
Maslaha mentions in his work The Palestine Nakba (2012) examples of how collective memory 
is incarnated in the Palestinian post-Nakba life. One example is new naming traditions of 
destroyed villages in 1948 (Masalha, 2012: 206-208) as a form of cultural resistance (ibid). This 
can be analysed through Chatterjee’s theorisation of the cultural domain of sovereignty 
(Chatterjee, 1993: 6). Chatterjee theorises that cultural sovereignty is where anticolonial people 
declare sovereignty over its cultural production, as it cannot come under the hegemony of 
colonial power (ibid). The act of internally displaced Palestinians (IDPs) in Israel of inventing 
surname Ruwaysi, after the destroyed and depopulated village Ruways, reifies a creative cultural 
production and resistance to the colonial power – Israel. People from Ruways reimagine their 
destroyed village by giving themselves the surname Ruwaysi. Thus, following Chatterjee, 
Ruwaysi goes through an identity formation (Arnold, 1995: 183), as people revive their national 
identity and reimagine it, where their identity formation was different before the pre-Nakba era. 
Also, by calling themselves Ruwaysi, the hegemonic colonial power of Israel is kept out where 
Ruwaysi people declare sovereignty over their culture.  
Collective	  memory	  through	  narrating	  memories	  about	  the	  expulsion	  in	  1948	  	  
Another example of seeing how the Palestinian collective memory is invoked is to examine 
Darwish’s destroyed village in Al-Birwé, as shown in the documentary Mahmoud Darwish: Et la 
Terre, comme la Langue (1997).  
 
In the documentary, an old man describes the site of Darwish’s destructed village of Al- Birwé, 
which was completely erased by Israeli bulldozers (Bitton, 1997. My translation). One can see 
nothing but some wild and dry little sticks. The old man shows where exactly Darwish’s house 
used to be, the sitting room, Darwish’s room, the place of a berry tree, and a well where 
Darwish’s family used to drink water from (ibid). Of the memories of his destroyed home 
Darwish recites: “My father used to pull the water from his well and used to say to it, do not dry. 
He takes me by my hand to show me how I was growing up as portulak. I walk on the edge of the 
well. I have two moons; one up in the sky and the other swims in the water” (13:30).   
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The description of Darwish’s destroyed village Al-Birwé by the old man, and Darwish’s memory 
of the well in his destroyed home  (Bitton, 1997) can be seen as a “national allegory” (Bernard 
quoting Jameson, 2013: 23). It is defined, as “the story of the private individual destiny is always 
an allegory of the embattled situation of the public in third world culture and society” (ibid). By 
using the term “third-world,” Jameson refers to the political desire for self-determination and 
national autonomy (Bernard, 2013: 23). Accordingly, as the Palestinians struggle for self-
determination and national autonomy is still ongoing, Darwish’s poetry can be seen as belonging 
to the “third-world” society. The story of Darwish’s private destiny can be manifested in two 
things when considering the background given by the old man above and Darwish’s verses. The 
first is the destruction of his birthplace village as the old man tells us above and Darwish’s 
memories of his home, the second is the mass expulsion of the Palestinians from the land in 
1948, as Darwish says:  
 
“Where are you taking me my father?” His father says: “To the direction of the wind. My son.” 
Darwish says:  “did you leave the horse alone? ” His father replies, “To keep the house company, 
my son. Houses die if their inhabitants are absent” (ibid 4:27).   
 
The horse was left at their home when they were expelled, as Darwish’s quote hints. This private 
destiny of village destruction of Al-Birwé and the mass expulsion can be seen as an allegory of 
the embattled situation of his nation. His nation experienced the same destruction and mass 
expulsion in 1948 as Darwish himself did. As mentioned earlier in this thesis, Nakba marks the 
destruction of over 400 villages and the expulsion of more than 800,000 indigenous Palestinians 
(Said, 1994: xxxvii).). By narrating this, Darwish’s private destiny reflects the destiny of 
hundreds of thousands of Palestinians who have experienced the same destiny: having memories 
of a destroyed land and being expelled thus ending up in exile. Thus, his verses deliberately show 
the allegorical move from private to public by focusing on the memories of the villages. 
Darwish’s private memories are shared collectively by many Palestinians – memories of 
destroyed homes and expulsion. Darwish himself notes: “ I don’t decide to represent anything 
except myself. But that self is full of collective memory” (Jaggi, 2002). 
 
Moreover, the old man’s description of the Darwish’s destroyed villages Al-Birwé and Darwish’s 
verses about the mass expulsion in 1948 as shown above can be seen as in light of Jameson’s 
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definition of “national allegory” as a “differentiating operation“ (Bernard, 2013: 24 quoting 
Parry, 1993: 130).  Darwish’s verses can be seen as a reminder to the audience of the metropole 
of the “radical difference of other national situations” (Bernard quoting Jameson, 2013: 24). 
Accordingly, the readership in the metropole10 (in Europe for instance with its ex-colonial power 
centres), through out Darwish’s verses about the mass expulsion and destroyed homes, can see 
the radical difference between their situation as having an independent sovereign state and the 
Palestinians as having their land still colonized. Following Bernard in the theory, ex-colonized 
inhabitants might feel the reality of Palestinians, as they have experienced colonialism. 
Affirming	  “Arab”	  identity	  against	  denial	  	  	  
While in Israeli prion, Darwish wrote “identity card”, a poem he addressed to an Israeli 
policeman (Bitton: 1997). He wrote it “in the teeth of Golda Meir’s (prime minister of Israel in 
1969) assertion that ‘There are no Palestinians’” (Jaggi, 2002). Darwish says: Sajil ana arabi – 
“Write down, I am an Arab. You stole the groves of my forefathers. And the land I used to till. 
You left me nothing but these rocks” (Karkar, 2013). First of all, this national poem which is 
entitled “ Bitaqit Hawia” (“Identity Card”) (Said, 1979: 155), shows Darwish’s declaration of 
“cultural sovereignty” (explained earlier in this chapter) (Chatterjee, 1993: 6), where one can 
deduce that 1948 can be seen as a “beginning”, since Darwish asserts the existence of Palestinian 
Arabs in Palestine after the establishment of Israel and the denial of them and the expulsion of 
them to be absorbed in other Arab countries. One can also deduce 1967 as a “beginning” for the 
assertion of the Palestinian identity, since (as mentioned in the chapter of historical background) 
after the war 1967, the Palestinian identity has become more distinctive due the Fatah’s victory as 
a Fedayeen organization and its dominance in the Palestinian political debate. Moreover, this 
poem shows a “national allegory” (Bernard quoting Jameson, 2013: 23), which is explained 
above, because of this poem’s ability to link private lives to their public settings. Darwish’s 
private experience in Israeli prison and his assertion of an Arab identity have motivated many 
Palestinians in public settings to assert their identity.  It became a rallying cry of defiance and 
was made into a protest song (Karkar, 2013). Reciting such verses of remembrance of identity 
and belonging to Palestine have made “fellow exiles flooded in, embracing their Palestinian 
identity and heritage with the honour that had been returned to them. Mahmoud Darwish had 
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  10	  The use of the word “metropole” throughout this thesis refers “to what is colloquially described as “the West”, 
meaning the global metropoles of Western Europe (…)  and the United states” (Bernard, 2013: 160).	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encouraged them to ‘be present in absence.’” (Karkar, 2013).  
 
Following Bernard, by determining his Arab identity, Darwish might speculate that his readers 
will connect his feelings of asserting his Arab identity with the Palestinian collective experience. 
He endorses the association by making these themes central to his narrative. He becomes the 
protagonist Darwish standing in for the Palestinian nation. Thus, the national allegory of 
Darwish’s verses of his agony can be seen as, following Bernard, an “epistemological priority” 
(Bernard, 2013:28), because he advances the social reality of his nation. Dispossessed – his 
forefathers’ groves are stolen; Denied – his identity (and existence) had been denied.  This is the 
reason that he affirms: Sajil ana arabi - Record I am an Arab. Darwish, in the frame of national 
allegory, is expected to represent accurately and convincingly his nation’s collective “national 
consciousness” (Bernard 2013, 23 quoting Lazarus, 2004b, 58) in a political sense. He does that 
clearly through this poem. Darwish’s verses can ben seen as a superior sense of the situational 
consciousness of his nation.  
Producing	  history	  	  
The production of a Palestinian historiography – “a nationalist history is a construction of the 
nation” (Calhoun, 1997: 51), became part of the nation building (Fruseth and Repstad, 2006: 105-
6). As we have seen, the Palestinian nation is a dispersed nation living around the globe with a 
sense of national belonging to the geography of Palestine. Even those living inside Palestine are 
under the continuing threat of dispersion and ethnic cleansing. Maintaining the imagination of 
belonging to the homeland through invoking the past is important for Palestinians.  
In this section, I draw on Said’s The Question of Palestine (1979) and Masalha’s The Palestine 
Nakba (2012) and his lecture at Birzeit (2014) in order to detect in what ways they have produced 
a nationalist history. Both Said and Masalha, as “metropolitan academics” (Bernard, 2013: 101) 
represent the subaltern Palestinian (Masalha, 2014) history.  
I address in this section two main points raised in their works regarding Palestinian 
historiography. The first is related to decolonizing Zionist slogans of establishment in 1948 by 
writing about the historical roots of Palestinians in Palestine. The second is the assertion of the 
importance of oral history, which connects memory and history. These points highlight the 
importance of 1948 in Palestinian history. Masalha himself is a historian and treats 1948 as a 
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decisive date for the Palestinian cause. Yet he argues that one has to dig farther into history in 
order to understand the roots of the idea of “transfer,” as it was applied long before the Nakba in 
1948 (Masalha: 2014).  
In this section, I analyse simultaneously the performance of the two intellectuals. I analyse Said’s 
construction of a “beginning” vs. the Zionist slogan of “Land without a people” as different 
“origin”. I analyse also Said and Masalha as a nationalist elite. 
Decolonizing	  Zionist	  slogans	  by	  writing	  about	  the	  roots	  of	  Palestinians	  in	  Palestine	  	  
Said counters the conventional historical narrative written by the Zionist colonizers, such as “ a 
land without a people, for a people without land” (Said, 1979: 9). This slogan “does not mean the 
land was literally empty, but that it was empty of its historic custodians and populated by 
insignificant intruders” (Piterberg quoated in Nasser, Berlin, Wong, 2011: 72). Said decolonizes 
this slogan by describing the historic roots and existence of Palestinians in Palestine. He writes, 
among others, about their religious diversity (Christian, Muslim and Jewish), the Islamic and 
Arab predominance and the Ottoman Empire, the cultural heritage of Palestine, which is referred 
to in Arab and European literature. He writes also about the prosperous agriculture, industry, 
cities, and villages that functioned well in Palestine before the Zionist colonization (Said, 1979: 
8-10).  
One can see the above representation of the Palestinian narrative by Said as a way to confirm the 
authenticity of the Palestinian nation. In this respect, Anderson theorizes that nations are neither 
imaginary nor fictitious; they are a genuine phenomenon that is deeply rooted in historical 
processes (Litvak, 2009: 7). Thus, through describing the Palestinian existence in history, Said 
proves that Palestinian society has been a multicultural one with prosperous industry and 
heritage. It is a society with deep roots in history. Palestine is not, as the above-mentioned slogan 
suggests, “empty of its historic custodians” (Piterberg quoted in Nasser, N.Berlin, Wong, 2011: 
72). Said intends to narrate to his “Western readers” (Said, 1979: xli) that Palestine, as Anderson 
theorizes, is both new and historical, emerges out of an ancient past (Anderson, 1983:10), and 
slides into an infinite future (ibid). Palestinians and their culture exist now in the present even 
though their population centres were destroyed in 1948 (Nassar, 2001) and will exist in the future 
even though the nation is diasporic. They identify themselves with the land they cultivated and 
lived on (Said, 1979:7) and they will continue doing so. 
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Said’s	  construction	  of	  “beginning”	  vs.	  the	  Zionist	  slogan	  “Land	  without	  a	  people”	  as	  “origin”	  	  	  
The slogan “ a land without a people for a people without a land ” can be analysed on the basis of 
Said’s concepts of “origin” and “beginning.” Said opposes the notion of origin to beginning or 
intransitive beginning to transitive beginning. The former is “divine, mythical and privileged and 
the latter is secular, humanly produced, and ceaselessly re-examined” (Said, 1975: xii, xiii). 
Accordingly, “ a land without a people” can be seen as an origin or intransitive beginning. This 
slogan has been called as the “mythical narrative” of the birth of Israel in 1948 by Palestinian 
scholar Salman Abu Sitta (Abu Sitta: 2005). Through writing about the Palestinian prosperous 
agriculture, schools, industry, well functioning cities etc, Said shows that the country was not 
void of its custodians. Also, because this slogan is coined by a Christian clergyman, it can also be 
seen as a myth of divine origins which is, as Said argues, a pure origin that takes place when one 
pushes beyond what is merely a beginning (Said, 1975:73). Alexander Keith innovated the myth 
and it became “a figure of thought that attracts attention” (ibid: 77) of the Zionist movement to 
establish a Jewish state in Palestine (Project Gutenberg).11 Thus, it is a divine myth that there 
were no people on the land (or that the people were not civilized with prosperous culture 
production and a satisfactory level of development). In addition, the myth relies on ideological 
prescription and imposes essentialist originality (Puliese, year: 81). Accordingly, as the diaries of 
Herzl and statements by Dayan suggest, the “rebuilding” of the country through the creation of a 
Jewish state (Said, 1979: 13) can be seen as an ideological prescription. It is deeply rooted in 
Zionist thought that Palestine was a “vacant territory waiting for settlers” to develop it (Masalha, 
1997). The essential originality can be seen in the myth that “Palestinians are not attached to the 
land by cultural and historical ties” (Masalha, 1997). This origin maintains a radical starting point 
and has its unceasing clarification (Said, 1975: 72). The “rebuilding” of the country and the 
establishment of a Jewish state is a radical view which implicates the dissolution of hundreds of 
thousands in order to create a Jewish state (Said, 1979: 13), where approximately 800.000 
Palestinians were displaced and dispossessed in 1948 ((Said, 1994: xxxvii) 
On the other hand, Said can be seen as narrating a transitive beginning, which is related to 
polemic and discovery works (Said, 1975: 76). This means that he has an intellectual appetite 
(point of view, attitude, consciousness) (ibid) about the afore-mentioned mythical narrative. He 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  11Israeli historian Anita Shapira writes: “The slogan…was common among Zionists at the end of the nineteenth, and 
the beginning of the twentieth century" (Project Gutenberg).	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gathers material for his beginning: about the history of Palestine, the ideology of Herzl and 
Dayan represented in “a land without a people”, among others.  He is aware that his method will 
affect the knowledge (Said, 1975: 17) and the meanings the he intends to produce (ibid: 5). 
Subsequently, he produces knowledge that contradicts the existing knowledge about Palestinians: 
a knowledge that declares that Palestinians have historical roots in Palestine (as shown above). 
Therefore, Said’s attempt to decolonize the narrative can be deduced as “secular, humanly 
produced and ceaselessly re-examined” knowledge (Said, 1975: xii, xiii), making history by 
deconstructing the slogan and constructing a Palestinian narrative. 
Palestinians’	  Oral	  history	  of	  194812	  	  
The other aspect I wish to underline about historiography is the production of Palestinian oral 
history. It has been used to record the events of the Nakba in 1948 (Masalha, 2012). Here I draw 
on Masalha’s above-mentioned book and lecture. I begin by mentioning his account regarding the 
importance of oral history to the Palestinian nation. 
In his lecture, Masalha makes an important point: oral history combines history with memory and 
it is “through memory that we write our history” (Masalha: 2014). He asserts the importance of 
oral history as a way to construct a counter hegemonic history of the events of the Nakba in 1948, 
where memories of the lost historic Palestine would be recorded (Masalha, 2012: 213). This calls 
to mind Chatterjee’s argument for the necessity of writing an aboriginal history. Chatterjee 
argues that it is a matter of self-representation for a nation to write its own historiography - “a 
past (..) that was not distorted by foreign interpreters” (Chatterjee, 1993: 76). Accordingly, oral 
history can be seen as a self-representation for the Palestinian nation through which it writes its 
historiography – the indigenous past of the nation, which is not distorted by foreign interpreters 
who can be seen as the colonial power of Israel. Oral history gives voice to the indigenous 
subaltern of the nation: peasants, refugee camp dwellers, the poor and Bedouins – the people 
behind the state and other official papers (Masalha, 2012: 211).  
Moreover, Masalha tells us that in the 1970s and 1980s oral history flourished in Palestinian 
history. He mentioned an oral historian called Rosemary Sayigh who recorded and translated 
conversations with individual testimonies of Palestinian refugees (ibid 216). Sayigh mentions 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  12	  It is worth mentioning from the outset that oral history develops a methodology for understanding the context of 
facts and documents, and it can be used to complement written and archival documents (Masalha, 2012:211)	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different stories of women experiencing the Nakba in 1948. A woman called Umm Ghassan for 
instance informs that, “There were planes and cannons shelling us. We ran away”; Umm 
Mahmud informs that her father said “Yallha! You mustn’t stay here. The Jews are attacking us”, 
“We were afraid about honour, because of Deir Yassin (where rape is documented) ” (Sayigh in 
Sa’di & Abu-Lughod, 2007: 141). Sayigh’s narration of the subaltern can be seen as an attempt to 
recall the Palestinian past. This can imply, as Chattarjee argues, launching a struggle for power 
because representing “oneself is nothing other than political power itself ” (Chatterjee, 1993: 76). 
Sayigh’s attempt implies launching a struggle for power because by recording the oral history 
refugees, she challenges the Israeli narrative of 1948, which claims that Palestinians “fled on 
their own accord” when Israel was born (Masalha, 2012: 148) or “in response to orders from their 
leaders” (Shlaim in Pappé: 1999: 140).  
Said	  and	  Masalha	  as	  a	  Nationalist	  elite	  	  	  
Said’s presentation of Palestinian history as part of the production of history, and Masalha’s 
presentation of the tragic events of the Nakba of 1948, as he writes about Palestinian heritage 
appropriation presented by the destruction of historical documents, books, and photographs in his 
book The Palestine Nakba (2012), can be analysed on the basis of Chatterjee’s concept of a 
“nationalist elite” (Chatterjee, 1993: 35). Said and Masalha can be seen as belonging to a 
nationalist elite, who function as social agents (ibid) who present Palestinian national history in 
the West. For instance, one of Said’s objectives in his book The Question of Palestine, is to place 
Palestinian reality before the western reader (source).  
Moreover, as being a nationalist elite, Masalha and Said, following Chatterjee, are conscious of 
acting as a “middle term” in a social relationship (Chatterjee, 1993: 35). Accordingly, being 
positioned as a “middle term” - between western readers on the first hand (they teach and write in 
metropolitan cities: Said in New York and Masalha in London) and the Palestinian nation on the 
other hand – they consciously seek to transform the narrative from “one term of the relation into 
the other” (Chatterjee, 1993: 36). They seek to transform the Palestinians from not being narrated 
into being narrated. Said writes in his article Permission to Narrate (1984) that the Palestinians 
exist but their narrative does not (Said, 1994: 249). Thus, Said shows how Palestinians have roots 
in Palestine. Similarly, Masalha writes about the Nakba and the destruction of Palestinian history. 
In doing so, they challenge the Israeli claim to exclusivity by highlighting the Palestinian 
narrative of dispossession and exile and placing it before the reader (Ella Shohat quoted in 
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Kennedy, 2000: 52).  
Further, by being positioned in the middle they can also be seen as hegemonic through their 
cultural efforts (Chatterjee, 1993: 36). Because of this position, they can be seen as constructing 
hegemonic ideas through their cultural production of books on the Nakba and the Palestinian 
history. As Bernard notes, Said is the most quoted Palestinian voice by non-specialists (Bernard, 
2013: 19) and “the West’s best-known and most eloquent Palestinian spokesperson” (ibid: 2).  
Rights:	  Self-­‐determination	  and	  right	  of	  return,	  and	  democratic	  state	  and	  equal	  rights	  	  
In this section I examine how Arafat, the late chairman of the PLO, construct national claims 
such as self-determination, right of return, and a democratic state. Here I use two of his speeches 
before the UN General Assembly, the first on November 13, 1974 in New York and the second in 
Geneva on 13 December 1988. The second speech is based on the Palestine National Council’s 
adoption of the Declaration of Independence in 1988.  
Right	  of	  self-­‐determination	  and	  right	  of	  return 	  	  
Examining Arafat’s speeches, one can deduce that Arafat is referring to 1948 as a “beginning” 
when he talks about the right to return which was endorsed by the UN in December 1948.  
 
Throughout his speeches in 1974 and 1988, Arafat asserts repeatedly the Palestinian people’s 
right to self-determination and right to return from involuntary exile. In his words:  
 
“When the majority of the Palestinian people was uprooted from its homeland in 1948, the 
Palestinian struggle for self-determination continued under the most difficult conditions” 
(Arafat, 1974). “The (UNGA) Resolution 19413, (which was endorsed in December 1948) 
provides for the right of the Palestinians to return to the homes and properties from which they 
were evicted and for compensation for those wishing not to exercise this right” (Arafat, 1988).  
 
Arafat’s assertion can be analysed on the backdrop of Calhoun’s theorization of nationalism as a 
“discursive formation” (Calhoun, 1997: 3), which is a form of rhetoric/discourse that tends to 
stress nationalist claims (ibid: 4-5). The nationalist claims that Arafat makes through his 
nationalist discourse at the UN are the Palestinian people’s self-determination and right of return. 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  13	  See the resolution in Farasakh (2008).	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Thus, “nations are constituted largely by claims” (Calhoun, 1997: 5). The Palestinian nation in 
light of its cause is constituted by the claims of self-determination and right of return, which 
contribute to the making of the Palestinian national identity. Moreover, this nationalist claim 
includes all categories of people within the nation regardless of internal differences (Calhoun, 
1997: 39). Similarly, the entire Palestinian “imagined world” (as explained in the first part of the 
analysis) - both in Palestine/Israel and in exile - is included in these rights. This is especially true 
because, following Calhoun, the Palestinian nation is in times of crisis as it is still struggling for 
self-determination (ibid). Through constructing self-determination as a nationalist claim, Arafat is 
appealing before the UN for recognition of this legitimate political right, so that other member 
states can recognize the right of Palestinians for self-determination.  
 
Right of return and self-determination joining international discourse  
Calhoun argues that nationalist discourse belongs to an international discourse that legitimizes 
certain claims (Calhoun, 2002: 329). The claims to self-determination and the right of return have 
joined the international discourse of the UN and have been legitimized through the UN 
Resolution 194 on 11 December 1948, which stipulates the right of return (UN resolution in 
Farsakh, 2008: 243), and the UN Resolution 3236 on 22 November 1974 which affirms right of 
return and self-determination (unipal.un.org). The international discourse of nationalism helps 
elucidate why the struggles of people with grievances take the trajectory of nationalist rhetoric 
(Calhoun, 1997: 25). Similarly, Arafat’s description in the speeches of 1974 and 1988 of 
uprootedness and the destruction of population centres and culture represent the grievances the 
Palestinian people experienced in 1948 and explains why their struggle has entered the 
international discourse represented by the UN.  
Democratic	  state	  and	  equal	  rights	  and	  duties	  (citizenship)	  	  	  
In his speech in 1974, Arafat imparts the idea of a democratic state. In 1974, he postulates that he 
may return with his people out of exile to live in a single democratic state where “Jews and 
Christians and Muslims may live in equality enjoying the same rights and assuming the same 
duties” (Arafat, 1974).  
 
Arafat’s call for a state and for equal rights can be analysed on the backdrop of Bernard’s 
“demographic imaginary” (Bernard, 2013:38), which she fashions in her work Rhetorics of 
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Belonging: Nation, Narration, and Israel/Palestine (2013).  Bernard shows how literary texts 
(she mentions also examples of political texts) can be seen as a will to narrate the nation. 
“Demographic imaginary” refers to “the literary representation of the national ‘same’, which may 
or may not be defined according to ethnic or religious criteria” (Bernard, 2013: 38). (It does not 
“refer to representation of ethnic or national ‘difference’” (Ibid). Accordingly, Arafat’s speeches 
can be seen as a political text through which he is narrating his nation to an international 
audience: the UN. “Demographic imaginary” can be seen in Arafat’s above quote, as he 
emphasizes the representation on the national “same” (not national “difference”), such as when 
he says:  “one democratic state”, “same rights” and “assuming the same duties” for all people. 
Thus, through his speech, he represents the desire of having the national “same” democratic state 
with equal citizenship for all- Muslims, Christians and Jews. He does not refer to national or 
ethnic “difference”, as he does not say he desires a state only for Muslims for instance. Moreover, 
Arafat defines the people in the desirable democratic state, following Bernard, according to 
religious criteria as he pronounces, “Jews, Christians and Muslims may live in equality enjoying 
the same rights and assuming the same duties.” 
 One can analyse Arafat’s presence at the UN in New York, narrating the desire for one 
democratic state on the basis of “material sovereignty” (Chatterjee, 1983: 6). In this domain, the 
modern West verifies its superiority and declares sovereignty over the material domain (ibid: 48) 
through statecraft (ibid 6). Accordingly, the UN14 represents generally the world order of 
sovereign states, which according to International Relations’ scholars have originated in Europe 
(Hobson, 2009: 672). Thus, once can infer that the presence of Arafat at the UN claiming for a 
democratic state as a subjugation to the Western superiority in terms of statecraft, as the “ UN’s 
intellectual origins were based (..) on a belief in international cooperation with the conviction that 
European culture was superior” (Dykmann,  2014: 7, quoting Mazower 2009). Here the modern 
West through statecraft has declared its sovereignty. In order to be recognized in this world-
order, the PLO (with its chairman Arafat) as a nationalist political movement, places itself into “a 
public sphere constituted by the processes and forms of the modern state” (Chatterjee, 1993: 10).  
 
Also, following Chatterjee, the PLO’s Declaration of Independence of the State of Palestine in 
1988, based on UN resolutions of 242 and 338 (Israeli withdrawal from lands that Israel occupied 	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  14	  The UN charter drawn up in 1945 came as a result of several conferences held during World War II by the allied 
powers (the US, Britain, France and the Soviet Union) (Jakobsen and Thruelsen, 2009: 25).	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in 1967), can be also seen as a subjugation to the public sphere or the world-order which is 
constituted by modern states. After the Declaration of Independence, the State of Palestine was 
recognized by 136 countries (as of 2015) (Merelli, 2015), which represent the world-order. 
Moreover, the Political movement of the PLO, by going to the UN challenges the colonial power, 
as Chatterjee theorizes (ibid 9), as the PLO struggles with Israel and challenges it through 
representing nationalist political claims such as a single democratic state in order to overcome 
Israeli subordination and rule.   
 
But the subjugation to the material sovereignty is marked also by giving up the goal of 
establishing one democratic state for all as the speech of 1974 stipulates. In 1988, the PLO 
represented by Arafat, accepted 1967 as a “beginning” in order to find a solution for their nation. 
As mentioned in the methodology, Darwish wrote the Declaration of Independence and Said 
translated it into English, which means that these two thinkers and Arafat can be seen as 
highlighting 1967 as another “beginning” to find a viable solution to their cause. 
 
Conclusion 
The aforementioned analysis shows that Palestinian thinkers and politicians have located 
throughout the analysis 1948 as a “beginning” for their cause. The national features of their 
nation are demonstrated in the imagination of the lost geography of 1948, the construction of the 
claim for a collective memory of 1948, the decolonizing of the Zionist mythical narratives of 
1948, the oral history of 1948 and the affirmation of rights such as the return of return stipulated 
in 1948. 
On the other hand, 1967 can be seen as a “beginning” when the PLO declared the Palestinian 
state through Arafat’s speech in 1988. Thus, 1967 was adopted as a step to pave the way for the 
peace process negotiations based on UN resolution 242. Yet, in 1988 speech Arafat still reaffirms 
the right of the refugees to return to their homes and the right of self-determination, when he 
declares the state of Palestine comprising the lands Israel occupied in 1967 (Arafat, 1988). Thus, 
1967 can be seen a “beginning” when the PLO has began considering entering peace negotiations 
regarding Palestine and the Palestinians.  
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Chapter	  5:	  Discussion	  of	  central	  themes	  	  
In this chapter I will centre my discussion on a number of related themes, which have sprung 
from the analysis. The first theme looks at what “beginnings” 1948 or 1967 stand for, and what 
impact this has on the Palestinian cause. Secondly, I discuss other Palestinian identities besides 
the collective identity of 1948. Thirdly, I take on the subject that self-determination and right of 
return, which are based on 1948, belong to legitimate residents. Lastly, I discuss the theme of 
Palestinians and citizenship. Because of dispersion in both 1948 and 1967, Palestinians have 
become a people whose citizenship is subject to the host countries and the Israeli colonial regime. 
What	  “beginnings”	  do	  1948	  and	  1967	  stand	  for?	  And	  which	  impact	  does	  this	  have	  on	  
the	  Palestinian	  cause?	  
 
It has become clear through the analysis that Said, Masalha, Darwish and Arafat could be seen as 
having constructed and narrated 1948 as a “beginning” for their cause. The Palestinian history, 
collective memory- identity, the self-determination and right of return can be seen as distinctive 
features for the Palestinian cause. They all rely on 1948 as “ beginning” rather than 1967. The 
Palestinian history of dispossession goes beyond 1967 and the Palestinian collective memory has 
1948 as its site in history (Masalha, 2014).  
It has also been revealed that 1967 could be seen as a “beginning” when the “material 
sovereignty” (Chatterjee, 1993: 6) of the international world order declares its sovereignty. In 
order for the PLO to be recognized by other nation-states, it had to consider another “beginning” 
to solve its people’s situation. After all, Said states, “the declaration  (of independence for a 
Palestinian state) amounted to a "historical compromise" (Said, 1979: xii) on the part of the 
Palestinians towards the Jewish state, (and) opened the way for the US-PLO dialogue that would 
lead to the Madrid conference and the Oslo peace process” (Malise, 2003). Moreover, 1967 can 
be seen as a “beginning” to the peace process, since it marks the UN resolution 242, which has 
become the basis for the peace process negotiations (Farsakh, 2008: 10). This resolution confines 
“ the peace process to a negotiation over the fate of the 1967- conquered territories” (Karmi in 
Farsakh, 2008: 203). Discussing 1967 as a “beginning” to find a solution is, as expressed by 
Pappé, an Israeli “axiom” (Pappé, 2006: 239). Since the West Bank and Gaza constitute about 
twenty-two per cent of Palestinian land, Israel reduces “any peace solution to a small part of the 
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original Palestinian homeland” (ibid). The “beginning” of 1967 does not take into account the 
distinctive features of the Palestinian nation mentioned above.  
To give one example, I draw on the peace process negotiations of Oslo Declaration of Principles 
in 1993, which was based on U.N. Resolutions 242 and 338 (Lavie and Fishman in Tov, 
2010:302). Oslo Accords do not mention the Palestinian history, the collective identity of 1948 or 
the self-determination for Palestinians. Said argues that all the Oslo peace process has achieved is 
an American and Israeli recognition of the PLO (Said, 1995: xxxiv) – the idea of Palestinian 
Authority was accepted (Said, 1994: xviii). This implies that Oslo has neglected 1948. In fact, it 
has also neglected 1967, upon which Arafat declared his state in 1967 (Arafat, 1988), since it did 
not address the establishment of a Palestinian state, but only an authority with “limited 
autonomy.” (Said, 2000: 3). Moreover, Israel has not withdrawn from lands it occupied in 1967 
as stipulated by the UN Resolution 242.  
Through the Oslo peace process, “the roots of the Palestinian cause” Arafat addressed in 1974 
(dispersion and uprootedness, were reduced to a short list of “final status issues” (Abunimah, 
2014: 227) - including “borders, settlements, Jerusalem, and refugees” expressed by Arafat at the 
White House ceremony in 1993 (Arafat, 1993). These Issues have been gradually buried 
(Abunimah, 2014: 227). Said comments on Oslo by stating: “ What emerges from such scrutiny 
(Oslo) is a deal that is more flawed and weighted unfavourably for the Palestinian people “. 
Arafat thanked everyone (at the White House ceremony of Oslo I) “for the suspension of most of 
his people’s rights “, which was a “degrading spectacle” (Said, 1994: xxxiv). The PLO has 
thrown itself into the arms of the US and the Israeli government through negotiations (Said, 
1994: xxxii). Said writes: “I strongly felt a betrayal of our history and of our people” (ibid). He 
also argues in his book The End of the Peace Process, 2000 how the Palestinian situation has 
gotten worse with; land expropriation, settlements expansion and poverty (Said, 2000:3), as a 
result of the peace process.15 
Thus, “the Nakba and the refugee issues have been consistently excluded from the peace agenda”  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
15 Said blames the United States for sponsoring the injustices of the peace process; Israel for prolonging the 
occupation and the Palestinian Authority “which has legalized the illegal”, despite the evidence that US and Israel 
remain hostile to Palestinian aspirations (ibid 4).  	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(Pappé, 2006: 236), despite the fact that 1948 presents decisive issues to the Palestinian nation, 
its collective identity and its right of determination. Pappé tells us that “1948 is the heart of the 
matter and only addressing the wrongs perpetrated then can bring an end to the conflict in the 
region” (Pappé, 2007: 239). As many thinkers have previously argued the Nakba 1948 has faced 
denial and controversy (Masalha. 2012: 148. Pappé, 2006: 245.). If the Palestine/Israel situation 
is to be solved then 1948 should be acknowledged by Israel (Pappe, 2007: 245). 
Other	  Palestinian	  Identities	  besides	  the	  collective	  identity	  of	  1948	  	  
 
We saw in the analysis that Masalha emphasizes collective identity for the Palestinian nation. He 
asserts that it takes 1948 as its site in history. But, Nassar argues that the notion of collective 
memory has dominated the Palestinian discourse (Nassar, 2001). This means that not much 
attention was taken to the formation of other Palestinian identity (ies).  
 
In his article, Reflections on Writing the History of Palestinian Identity, 2001, Nassar argues, 
while the collective identity is based on the experience of the refugee camp (which symbolizes 
the expulsion in 1948), other segments of the Palestinian nation did not have the same experience 
(Nassar, 2001). For instance, residents of East Jerusalem in 1950s grew up as being “Jordanian” 
and were aware of the distinction between themselves and those from 1948 - residents vs. 
refugees (ibid). This applies also to the West Bank residents. Unlike the collective identity of the 
Palestinian diaspora, “a new Palestinian self-awareness took longer to take roots in the West 
Bank mainly as a result of an active and repressive Jordanian policy intended to Jordanize eastern 
Palestine and its people” (ibid). Thus, the “Palestinian identification in this part of Palestine after 
1967 emerged from a combination of circumstances, including Palestinian political activity from 
abroad and repressive Israeli policies that distanced the West Bank from Jordan socially and 
economically.” (ibid).  
 
Moreover, one can also argue that since Palestinians are diasporic, then their collective identity is 
neither pure nor essential. True, Palestinians become the “other” both in the Arab world (Nassar, 
2001) and in the rest of the world, but one can also argue that they also have become hybrids. For 
instance, a Palestinian whose family comes from Jaffa, in historic Palestine, but was born and 
grew up in Denmark, she is likely to be identified as a hybrid. She would embrace her family’s 
collective identity and features from the Danish cultural identity, such as the language, another 
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way of behaving or talking, among other traits. For diasporic Palestinians, following professor in 
Cultural Studies Ien Ang there is a “creative tension between “where you’re from” and “where 
you’re at”, where hybrid forms of culture are born out of the collision between the two sentences 
(Ien, 2001:35). In this way, the Palestinian diasporic nation can be identified as having 
“transnational formations” (Ien, 2011: 34, quoting Tōlōlyan 1991). In his interview with Salman 
Rushdie, Said says: “We are migrants and perhaps hybrids” (Said, 1994: 112). Said himself 
concedes that he is Palestinian but he feels home in New York. (Said, 1994: 114). The idea of a 
redemptive homeland does not appeal to him (ibid). 
Self-­‐determination	  and	  right	  of	  return	  belong	  to	  legitimate	  residents	  	  
We have seen in the analysis that through his speeches before the United Nations, Arafat 
reiterates self-determination and right of return for the Palestinian nation. He recites:  
 
“All along, the Palestinian dreamt of return. Neither the Palestinian’s allegiance to Palestine nor 
his determination to return waned; nothing could persuade him to relinquish his Palestinian 
identity or to forsake his homeland” (Arafat, 1974). 
 
One can infer from this quote that the right of return can be treated as the right of self-
determination. By returning to Palestine, Palestinians can fulfil their self-determination. An 
interesting point in this regard is made by philosophy professor, Tomis Kapitan, who argues that 
the right of self-determination does belong to national groups as national groups, but to the 
legitimate residents of regions, which have been colonized (Abunimah, 2014: 227). He argues 
further that, “expulsion does not remove one’s right of residency, then those Palestinians also 
retain residency rights in those territories from which they were expelled” (Kapitan quoted in 
Abunimah, 2014: 230). Accordingly, Palestinians retain “an entitlement to being self-
determining” as qua legitimate residents not qua Palestinians (Abunimah, 2014: 230).  Thus, the 
right of return implies the right of self-determination and both are regarded belonging to 
legitimate residents. Palestinians in Palestine/Israel and the diasporic Palestinians are included in 
the right if self-determination as legitimate residents (Abunimah, 2014: 230). But for Israeli 
Zionists, its implementation would underrate the Zionist project, and for “ethnocratic” colonial 
regime supporters (Yiftachel, 2006 quoted in Masalha, 2012: 250), the self-determination of the 
indigenous inhabitants /residents poses a demographic threat (Masalha, 2012: 250). Self-
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determination/right of return lies “at the “heart of decolonising strategies in Palestine-Israel” 
(ibid). Moreover, reflecting on this, the exclusion of the right of return (which is based on U.N. 
resolution 194) from the viable solution to the Palestine-Israel situation implies an exclusion of 
more than “ 7.2 million Palestinian refugees, equivalent to about 70% of the entire Palestinian 
population which is estimated at 10.7 million worldwide” (alawda, 2012). 
 
The failure of fulfilling the right of return and self-determination has recently shown one of its 
biggest tragedies. One of them is the tragedy of the displacement of many Palestinians from 
Yarmouk refugee camp in Syria. Yarmouk was established in 1957, where the majority of 
Palestinians come from lands Israel colonized in 1948 (Nayel, 2013). Because of the ongoing 
violence in Syria, many Palestinians were forced out of the camp only to become asylum seekers 
and refugees again in other nation-states. After all: “The idea of the ‘homeland’ and the system of 
the nation-state are world problems, not of the refugees. The representatives of these political 
relics should justify their continued existence to the waves of asylum seekers, not the other way 
around (..) Palestinians are living witnesses that this world order should change (Al-haj Saleh, 
2015). Thus, the creation of Israel in 1948, which is supported by the UN resolution 181, and the 
European colonialism to plant Zionism in Palestine are responsible for the dispersion of 
Palestinians from their land and have made them subjects to other nation-states.  
Palestinians	  and	  Citizenship	  	  
In the analysis, I have shown that Arafat narrates to the international community of nation-states 
at the UN, that he wishes to return home with his people and live in a democratic state with equal 
rights and duties for all (Arafat, 1974). Thus, one can infer that he claims “citizenship” by 
uttering “equal rights and duties”. The idea of citizenship is central in the world order. It is one of 
the many characteristics that shape our modern world (Calhoun, 1997: 31). It is ‘a simpler, more 
knifelike communal sense based upon the passport, the green card, and the open-ended residency 
permit’ (Brenan, 1997: 124 quoted in Bernard, 2013: 35).  
Since the Nakba of 1948 and the Naksa of 1967 have resulted in the dispersion of many 
Palestinians, then their situation in the present day world order system of nation-states have 
situated them in a legal limbo. Millions of diasporic Palestinians “are singled out for “special 
treatment” and are forcefully reminded of their identity” at the borders (Khalidi, 1997: 1). For 
diasporic Palestinians - the exiled dispossessed (Said, 1994: 156) whose majority live in the Arab 
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Mashriq, they face discriminatory regulations in terms of citizenship, yet in Jordan they are 
guaranteed citizenship, but still experience discrimination (alawda, 2011. My translation). In 
countries which provides citizenship to Palestinians, after fulfilling several demands, such as 
Denmark, Palestinians would find it easier to cross borders. Moreover, In Israel/Palestine, since 
Israel rules the West Bank and Gaza directly or indirectly (Bernard, 2013:34), the governance is 
“defined by its overlapping zones of “full citizenship, “weak citizenship”, or “no citizenship at 
all” (Weisman, 2007: 7, quoted in Bernard 2013: 34). This corresponds to Jewish Israelis, 
Palestinian citizens of Israel, and the stateless residents of WB-Gaza (Bernard, 2013: 43). The 
dispersion of Palestinians and the colonization of their land in 1948 have resulted in turning most 
Palestinians into a people who have been in lack of equal rights and duties- citizenship. In order 
to guarantee their citizenship, a viable solution must address this problem.  
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Conclusion	  
 
The purpose of this thesis has been to examine:  
 
How Palestinian thinkers and politicians construct, imagine and narrate the date 1948 or 1967 as 
a “beginning” for their cause? 
 
The idea for this thesis has developed from an observation that the year 1967 has been taken as a 
starting point in discussions about possible solutions for the Palestinian situation. In these 
discussions, the year 1948 has been excluded and strong Palestinian voices from both cultural and 
political arenas have been ignored. It has therefore become the objective of this thesis to reclaim 
the strong Palestinian voices and investigate which date 1948 and 1967 they regard as a 
“beginning” for their cause.  
 
In order to examine how different Palestinian thinkers and politicians regard 1948 or 1967 as a 
starting point for their cause, I have begun this thesis by examining the forms of struggle 
Palestinians have engaged during the twentieth century. Here I have examined the political 
mobilization under the British Mandate and against Zionism and I have discussed some of the 
most prevalent national movements engaged in the Palestinian cause. Doing so has allowed me to 
understand the historical development of Palestinian nationalism.  
 
In the main body of the thesis I have examined academic, literary and political texts of some 
prominent Palestinian voices such as Said, Arafat, Masalha and Darwish. The aim has been to 
investigate how these authors construct, image or narrate either 1948 or 1967 as a “beginning” 
for the Palestinian cause. Utilizing Calhoun’s theorization on national claims, I have been able to 
show how Palestinian thinkers and politicians connect certain national claims to certain dates. For 
instance, Masalha has constructed the Palestinian collective identity based on the date 1948. 
Moreover, utilizing Anderson’s theory on “imagined political community”, it has become clear 
how Darwish helps Palestinians in imagining their nation through his poetry. They can reimage 
their stolen groves and the land they tilled once. Furthermore, with the help of Bernard I have 
explored how through political text (speeches of 1974 and 1988), Arafat can be seen as narrating 
his nation to an international audience at the UN. The use of Bernard’s concept of “demographic 
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imaginary” directs the analysis towards the emphasis on the national “same” rather than the 
national “difference.” The focus has been on the “same” rights and same duties: equal 
citizenship. When it comes to Chatterjee’s theory on “cultural sovereignty” and “material 
sovereignty”, Palestine is a case in point, since colonialism is an integral part of its past as well as 
present. Thus, through examining the cultural production of the Palestinian thinkers and 
politicians, it has become clear to me that they have declared cultural sovereignty, even though 
their geographical territory has been subjugated by a colonial power. However, the subjugation to 
the material sovereignty occurs when Palestinian thinkers and politicians lean to political 
alternations regarding the Palestinian cause. Thus, the Palestinian National Council (PNC) votes 
for an acknowledgement of dividing Palestine into two states based on UN resolution 242. 
 
In order to show which year, 1948 or 1967, Palestinian thinkers and politicians have taken as a 
starting point for the construction, imagination and narration of their nation I have used Said’s 
term “beginning”. I have argued that Palestinian writers and politicians mostly have used 1948 as 
the “beginning” for their cause. Their imagination of their collective identity has 1948 as a site in 
history. Their history goes beyond the “beginning” that the peace process discourse allows for. 
Therefore, I have examined how Said presents the roots of the Palestinian experience in history 
Said describes the way of life of Palestinians prior to the division in 1948 and shows that they 
had a culture and all means of life prior to the “rebuilding” of the land which Zionists claimed 
was necessary in 1948. In the national imagination of Palestinian writers and politicians, 1948 
has been a decisive date since Darwish’s poetic collections I have examined from Mahmoud 
Darwish: Et la Terra comme la Langue (1997) documentary shows that from 1948 his writings 
have flooded. 1967 as a date was identified as a “beginning” when the idea of “material 
sovereignty” prevailed among Palestinian politicians. Thus, in 1988 Arafat declared the state of 
Palestine, which would infer that he accepted 1967 as a starting point to discuss a solution for his 
people’s situation. 
 
The question that remains is whether the voices of Palestinians should have an effective place in 
peace negotiations and whether their understanding of the “beginning” of their cause should be 
heard in these negotiations. If the 1948 is decisive for the Palestinians as my analysis suggests, 
should this date not be included in peace negotiations if we are to solve the Palestinian situation? 
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